Google 



This is a digital copy of a book that was preserved for generations on Hbrary shelves before it was carefully scanned by Google as part of a project 

to make the world's books discoverable online. 

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was never subject 

to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domain books 

are our gateways to the past, representing a wealth of history, culture and knowledge that's often difficult to discover. 

Marks, notations and other maiginalia present in the original volume will appear in this file - a reminder of this book's long journey from the 

publisher to a library and finally to you. 

Usage guidelines 

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belong to the 
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing this resource, we liave taken steps to 
prevent abuse by commercial parties, including placing technical restrictions on automated querying. 
We also ask that you: 

+ Make non-commercial use of the files We designed Google Book Search for use by individuals, and we request that you use these files for 
personal, non-commercial purposes. 

+ Refrain fivm automated querying Do not send automated queries of any sort to Google's system: If you are conducting research on machine 
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encourage the 
use of public domain materials for these purposes and may be able to help. 

+ Maintain attributionTht GoogXt "watermark" you see on each file is essential for informing people about this project and helping them find 
additional materials through Google Book Search. Please do not remove it. 

+ Keep it legal Whatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume that just 
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users in other 
countries. Whether a book is still in copyright varies from country to country, and we can't offer guidance on whether any specific use of 
any specific book is allowed. Please do not assume that a book's appearance in Google Book Search means it can be used in any manner 
anywhere in the world. Copyright infringement liabili^ can be quite severe. 

About Google Book Search 

Google's mission is to organize the world's information and to make it universally accessible and useful. Google Book Search helps readers 
discover the world's books while helping authors and publishers reach new audiences. You can search through the full text of this book on the web 

at |http : //books . google . com/| 



\SJSIS/SfSr^fSfHJS/SfEiJ^JTBIS/hirS/HfSfS/SJH/H/Src£f^rSfSISJS/ELrSJS/SJHJ^fS. 



I 



I 



GENERAL LIBRARY 

OF 

University of Michigan 



/s/a/cTj 



S 



^ 



Presented by 



JVJOiw.. 





.Iso^. 







(01 









THK 




THIRD PART. 



Theological and Nomological 

Opposites. 

A DISCOURSE ABOUT GOD, ' \ 



BY 



MAN IE SANDS, 

M.eiii\)er Rinf^Ticari RADitYvors' Guild. 



NEW YORK, 1897. 

PETER ECKLER, PUBLISHER, 

No. 35 Fi'LTON Street. 



\ 



Established Over Half a Century. 





©JiruLTQ/^ St. NY. 



THE 



OPPOSITES OF THE UNIYERS 



i 



OR, 



IJUclUJ 



LIGHT AND SHADE, GOOD AND BAD, 
LOVE AND HAtE, GLAD AND SAD. 



BY 



'/' 



MANIE SANDS, 



12Leixi\>eT fiLmerioau fiLUthors' GuWOl 



THB UNIVERSE IS A WHIRL OF OPPOSITES. 



9«s SHefUCf if t dti f^ernkx von ^egntsftlsm. 



V 



\m 



NEW YORK, 1897. 

PETER ECKLER, PUBLISHER, 

No. 35 Fulton Street. 



<^ 



COPYRIGHT, 1897, 

BY 

MANIE SANDS. 



All rights reserved. 



FOREWORD. 

AS our body is subject to the law of evolution, so is our 
i mind or soul. Our thoughts and feelings change with 

the bodily changes. The average person thinks different in 
the different stages of mental development. At first our brain 
is like a blank sheet of paper, which is then gradually filled 
with impressions from the outside world. At ten, we have 
already different conceptions from the child. At twenty, our 
views differ again from those of the boy or girl. At thirty, we 
have different opinions from the youth. At forty, we may 
look back with a smile upon our former ideas and consider 
them childish. 

As there is a natural difference between the child and the 
adult, so the mental development of the race considered as a 
whole is different in the various stages. Infantile mankind 
cannot have the same enlarged conceptions about things and 
beings, as the more advanced scientific society. New views 
will come in opposition with the old. Some people will tena- 
ciously cling to the old, while others will readily accept the 
new. Thus the opposing opinions must of necessity clash 
together, according to the unalterable law of mental evo- 
lution. 

The objeft of this work is to demonstrate that the Universe 
is a whirl of opposites, and that these opposites are eternal, 
which implies that they are neither creatable nor destroyable, 
when the whole Kosmos is considered. 



Introduction. 

THE Preacher mentions some opposites in his third chap- 
ter, as war and peace, love and hate, weepmg and 
laughing, mourning and dancing, to be bom and to die, and 
he says that all such opposites have a set time. 

If we look around in the Universe we will find a great many 
more opposites in the Kosmos. Let us colle<5l some and dis- 
cuss them separately, classifying them under general and special 
heads. It is very difficult, if not impossible, to arrange these 
heads in a satisfactory and successive order. But we will spec- 
ify these opposites in logies and take the logies as they are 
related to each other, proceeding from the inorganic to the 
organic and spiritual. 

The different views and shades of opinion are represented by 
different personations as the Representative of Speculative, or 
Rational Filosofy, and the different forms of religious thought 
by personations of Brahmanism or Mahometism, and so forth. 
In some of the logies these personations are not essential. 

On account of the many necessary quotations from ancient 
writers which must be dated, it is more convenient for our 
purpose if we use historical time. That is the time reckoned 
from Adam according to Archbishop Ussher, which is four 
thousand years added to the Christian era. 
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Theology. 



DISCOURSE about (a personal) God. [Greek, theos, 
god ; and logos ^ discourse.] 



Representative of religious FHosofy : In Theology we have 
the opposites of generated being and ungenerated being. 
Heaven* as a place of reward for the saint, and hell* as a place 
of punishment for the sinner. The opposite to a personal God 
or conscious Mind, is an impersonal God or unconscious Mind. 
The opposite of God is the devil, who is generally conceived as 
being personal. 

GSMER.VTED AMD UmGEMERATED BeING. 

The generated being has a beginning and an end ; the un- 
generated Being has no beginning and no end in time and 
space. 

Dean Stanley, 5.S84. **Of all the disappointments, none 
was so severe as that which Constantine the Great felt when 
first he became acquainted with the fact that the Christian as 
well as the heathen commonwealth was torn by factions. We 
know his feelings from himself. He describes, (as usual, with 
the attestation of an oath,) his mission of uniting the world un- 
der one head. He expresses the hope with which he turned 
from the distracted West to the Eastern regions of his empire, 

* The opposites of heaTen and hell are treated under Kosmolog^y. Some of 
the new spelling proposed by the Philolog^ical Society is here used. If the people 
do oot like this speUini: they will have to say so. 

(7) 
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as those from which divine light had first sprung. But, oh ! 
divine and glorious Providence, what wound has fallen on my 
ears — ^nay, rather on my heart ! ' He entreats the combatants 
' to abandon these futile and interminable disputes, and to re- 
turn to the harmony which became their common feith!* His 
letter was in vain. The controversy had gone too fer. Sailors, 
millers, and travellers sang the disputed doctrines at their oc- 
cupations or on their journeys : * every comer, every alley of 
the city * (this was said afterwards of Constantinople, but must 
have been still more true of Alexandria) * was full of these dis- 
cussions — the streets, the market-places, the drapers, the 
money-changers, the victuallers. Ask a man, *' How many 
oboli ?" he answers by dogmatising on generated and ungen- 
erated being. Inquire the price of bread, and you are told, 
*' The Son is subordinate to the Father." Ask if the bath is 
ready, and you are told, **The Son arose out of nothing." — 
Eastern Church, p, 8i. 

Diverse Opinions Concerning God. 

The Representatives of the earthly religions teach widely 
different doctrines about God or the Supreme Being, each 
claiming that their own distinctive idea of God is superior or 
better than all the rest. The God of one religion is personal ; 
the God of another is impersonal. The God of one religion is 
eternal ; that of another is not. One is almighty ; the other is 
not One religion teaches of one God and one person only ; 
another of one God divided into three persons. One religion 
is polytheistic or teaches a plurality of gods ; another is pan- 
theistic or believes that gods are in every thing. Some Rep- 
resentatives absolutely deny the existence of a personal God 
or gods ; while others neither assert nor deny their existence, 
but simply say that such things are unknowable, or that it is 
equally inconsistent either to deny or affirm any special exist- 
ence. How shall we get out of this maze of contradicting con- 
ceptions and progress to Universal Religion ? 

The Attributes of God, 
Rep, Christianity. The attributes of the Christian God show 
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the most perfect qualities. I don't think that a just objedion 
can be raised against a personal, alpresent, alordering, aljust, 
almighty, alwise, alknowing, almerciful, eternal God. 

Rep. Buddhism, The attributes of the Christian God are 
the very points of objection to Buddhism. Let us examine 
them in turn. 

How can a God be alpresent and personal at the same time ? 
Ifhe is alpresent he cannot be personal or the reverse. No 
matter how large a star may be, it is limited in circumference, 
and no matter how large a man may grow, he is limited in 
size. They occupy a certain place in space and no more. It 
is only space and substance that may be called alpresent. 

If a personal and conscious God is almerciful and aljust, why 
does he allow so much evil and injustice in this world while he 
could abolish all this by a single will-wave of his almighty 
power ? That does not tend to prove his almightiness. 

If a personal God is almighty and eternal he must not be 
subject to the universal law of change (of composition and dis- 
solution) and if he is an exception to this universal law, this law 
itself cannot be called ** universal,** for an universal law has no 
exceptions, but ceases to be universal law as soon as it has. 
It must then be called ** universal rule,** which admits of hav- 
ing exceptions, but I never heard of such an idea. One cannot 
reconcile the two conceptions, ** Universal law of change,'* 
and ** Eternal or Almighty God.** One must be true and 
correct, and the other false and incorrect, one must be possible 
and the other impossible. In our Bible the universal law is 
supreme and the gods are subject to it, consequently they 
are not eternal nor almighty, but it is the universal law 
which is. 

If an alknowing God was contented to live alone for an 
eternity why should he create beings of which he must have 
known beforehand that they would be eternally damned? 
That does not show an almerciful quality. If a God is alwise 
and alknowing why does he exhibit so much ignorance and 
folly as he is portrayed in your own Bible ? Why is he subject 
to human passions like we mortals ? Your God does not prove 
himself to be alwise and alknowing. All conceptions of God 
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and godly being reflected in your Bible are human concep- 
tions. 

And if he is alordering why is there so much disorder, con- 
flict and strife of every kind, so much seftarism and religious 
despotism, so much political corruption and party war ? 

The standpoint which Buddhism takes is briefly stated by 
Rhys Davids, an eminent Western scholar, who says : 

' * Buddhism holds that everything is subject to the law of 
cause and effect, and that everything is constantly though im- 
perceptibly changing. There is no place where this law does 
not operate ; no heaven and hell therefore, in the ordinary 
sense. There are worlds where angels live, whose existence is 
more or less material according as their previous lives were 
more or less holy : but the angels die, and the worlds they 
inhabit pass away. There are places of torment, where tlie 
evil actions of men or angels produce unhappy beings ; but 
when the active power of the evil that produced them is 
exhausted, they will vanish, and the worlds they inhabit are 
not eternal. The whole Kosmos — earth and heavens and 
hells — is always tending to renovation or destruction, is always 
in a course of change, a series of cycles or revolutions of which 
the beginning and the end are alike unknowable and unknown. 
To this universal law of composition and dissolution, men and 
gods form no exception : the unity of forces which constitutes 
a sentient being must — sooner or later — be dissolved, and 
it is only through ignorance and delusion that such a being 
indulges in the dream that .it is a separable and self-existent 
entity. ' ' 

Personal and Impersonal God. 

Rep. Christianity. The idea of an unconscious impersonal 
God is a most strange conception. Rev. Edkins says : 
** Buddhism, while it thus aimed to find some intelligence and 
power higher than those of the popular divinities, failed to per- 
ceive that the creation and government of the universe are 
united in one all-wise eternal mind. The perversity of Hindoo 
philosophy was better pleased with irresistible Fate as a substi- 
tute for the Divine Jluler. A creating and destroying Fate, 
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blindly impartial, entirely impersonal, and incessantly efficient.** 
And Rev. Haldeman says : 

** Against this doctrine of an impersonal God made up of 
aggregate impersonal atoms, who cannot see or feel or hear, 
who has no sympathy, no love, no hate, no thought, let us 
place the Christian idea of a Supreme Being cib extra to crea- 
tion, with an eye to see, an ear to hear, a heart to feel, a love 
to express, a sympathy to unfold, so that, wherever the 
troubled soul may be, whether beneath Orient skies or Western 
suns, on mountain heights, in lonely vales or midnight seas, 
surrounded by laughter or girdled with pain, that soul can 
look up through all clouds and tears and cry out with 
full assurance — assurance that the moan and the plaint 
will be heard — 'My Father and my God,* and hear that 
Father answer back, 'My son.* A God and Father who 
reveals himself incarnate in all the grace and truth of Jesus 
Christ.** 

Rep. Buddhism. The idea of a personal conscious God is 
even more strange. The existence of a personal God is not 
provable and not possible, but the existence of an impersonal 
God is both provable and possible. The impersonal God 
can be recognized every day by the five senses. 

If we accept the doctrine of a personal God or conscious 
Mind, then we must make him alone responsible for all the 
evil that exists, if he does not abolish it by his almighty power. 
And the writers of your Bible hold him responsible for evil, as 
will be seen from these quotations : 

Isaiah, ^5, 7. I form the light, and create darkness : I make 
peace and create evil : I the Lord do all these things. 

Amos, 3, 6, Shall there be evil in a city, and the Lord has 
not done it ? 

Micah, 7, 12, But evil came down from the Lord unto the 
gate of Jerusalem. 

Lamentations, j, 37-3^- Who dare say, that such things 
happen, when the Lord commandeth it not ? And that neither 
evil nor good, proceedeth out of the mouth of the most High ? 

/06, 2, JO. Shall we receive good from the hand of God, 
and not also accept evil. 
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Joby 42y II, And they bemoaneth him, and comforted him 
over all the evil that the Lord had brought upon him. 

Jeremiahy i8y 6, Behold, as the clay is in the potter's 
hand, so are ye in mine hand, saith the Lord. (See also 
Isaiah, ^5, 9.) 

RomanSy p, 21. Hath not the potter power over the clay, 
of the same lump to make one vessel unto honor, and another 
unto dishonour ? 

Conceptions of God — Conceived as Being Personal 

AND Impersonal. 

Rep, Religious Filosofy. It is the office of Theology to 
acquaint us with the Sovereign Lord of the Universe, and yet 
how little does it tell about the Supreme Ruler. Science and 
Filosofy tell us more than Theology about the divine Queen 
of the Universe. Theology only ** believes" in God, but 
Filosofy knows God as a certainty. The doctrines of The- 
ology about God and His-Her essential ' being are earthly 
conceptions. The ancient gods were exalted personifications 
of the attributes and qualities of man and beast 

In creating an ideal God the human mind cannot go beyond 
his own practical experience ; no amount of imagination can 
picture a God in colors which man has never seen, or attribute 
feelings to him which man has never felt, and the ideal God of 
to-day is the result of accumulated experience from many cen- 
turies. In other words : the mind-picture of God had an 
evolution like everything else. The qualities which are gener- 
ally attributed to God are such which place him above the 
human standard. ** Our God has neither face nor form, color, 
nor shape, nor fixed place. There is no other like him. He 
is himself singly such a glory that we cannot praise or describe 
him: nor our mind comprehend him,*' says the Parst Cate- 
chism. (Translated by D. Naoroji). 

Laau'ise j^oo, * ' The Taou produces all beings, by its 
power sustains, by its life forms, by its energy perfefts them : 
whence all beings wait on it with adoration. ' ' 

The Shoo-king says : ' * By heaven the virtuous are rewarded 
and the guilty are punished. Kings rule by its sufferance, and 
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are deposed by its decree. With perfect impartiality and in- 
finite spiritual wisdom it watches over the happiness and suffer- 
ing of the people and the excellences and wrongs of kings and 
governors. Nothing passes unheard or unseen by it, though 
it neither hearkens nor looks. No darkness coriceals from its 
view, and no privacy hides from its knowledge. ' ' (Translated 
by Prof, Douglas). 

Mengrtse^ 3^68 j, ** Heaven (Tien) does not speak ; it 
makes itself known only through the course of events. ' ' 

Johnsotiy SySjj, ** Taou, Tien, Tai-ki, Shang-te, Li, or how- 
ever this Supreme be expressed, — is always known as principle, 
law, reason, immanent in the cosmos, speaking through the 
symbolic meaning of its forms and changes, and interpreted by 
the reason and the heart. . . . Of all systems of divina- 
tion, the Y-king must be admitted to present the simplest and 
most rational type. The physical and moral world are here 
recognized as in intimate relation, and human conditions con- 
ceived as in some way a result of universallaw.*' 

Rig' Veda, loth book^ I2gth hymn ; **The gods themselves 
came later into being. Who knows from whence this great 
creation sprang? The most High Seer that is in highest 
heaven, He knows it, or perchance even He knows not. * * 

Prof, Max MMer^ 5>862, *'The supreme lord of the Mys- 
tics,'* Kapila argued, '*is either absolute and unconditioned, 
(mukta), or he is bound and conditioned, (baddha). If he is 
absolute and unconditioned, he cannot enter into the condition 
of a Creator ; he would have no desires which could instigate 
him to create. If, on the contrary, he is represented as active, 
and entering on the work of creation, he would no longer be 
the absolute and unchangeable Being which we are asked to 
believe in.'* 

Cuneiform inscription^ trans, by George Smith, * * When above 
wer£ not raised the heavens, and below on the earth a plant 
had not grown, and the bounds of the abyss had not been 
opened, the chaos of water was the producing mother of all 
things. And the waters were gathered into one place. But 
a tree had not grown : a flower had not unfolded, when the 
gods had not yet sprung up, and order did not yet exist. . . 
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Then were made the great gods. All that was done by the 
great gods was delightful to them." 

The mo7ik Vivekan&nda said in the Parliament of Religions 
at Chicago^ 5 ^^93 •* * * I humbly beg to differ from those who see 
in monotheism, in the recognition of a personal God apart from 
nature, the acme of intellectual development. I believe it is 
only a kind of anthropomorphism which the human mind 
stumbles upon in its first efforts to understand the unknown. 
The ultimate satisfaction of human reason and emotion lies in 
the realization of that universal essence which is the All. And 
I hold an irrefragable evidence that this idea is present in the 
Veda, the numerous gods and invocations notwithstanding. 
This idea of the formless All, the Sat, i. e., esse, or being, call- 
ed Atman and Brahman in the Upanishads, and further ex- 
plained in the Darsanas, is the central idea of the Veda, nay, 
the root idea of the Hindoo religion in general. * ' 

** The Vedas proclaim, not a dreadful combination of unfor- 
giving laws, not an endless prison of cause and effect, but that, 
at the head of all these laws, in and through every particle of 
matter and force, stands One through whose command the 
wind blows, the fire burns, the clouds rain, and death stalks 
upon the earth. And what is his nature ? He is everywhere, 
the pure and formless One, the Almighty and the All-merciful. 
* Thou art our Father, thou art our Mother, thou art our be- 
loved friend, thou art the source of all strength. Thou art He 
that bearest the burdens of the universe ; help me bear the little 
burden of this life. ' Thus sang the Rishis of the Vedas. 
And how to worship him ? Through love. * He is to be wor- 
shiped as the one beloved, dearer than everything in this 
and in the next life.* '* '*The same light shines through all 
colors, and in the heart of everything the same truth reigns. 
The Lord has declared to the Hindu in his incarnation as 
Krishna, * I am in every religion, as the thread through a 
string of pearls, and wherever thou seest extraordinary holiness 
and extraordinary power raising and purifying humanity, know 
ye that I am there.' '* 

G. H, Schneider says : '* The ghost of a personal, universal 
spirit, interfering in natural processes, has long been banished 
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from astronomy, physics and chemistry ; no chemist now thinks 
of ascribing the union of two elements to the will of a God, and 
no scientist now sees the manifestation of the divine will in any 
phenomenon of attraction or friction. The ignorant layman 
may believe in a personal god ; but the scientist or the educated 
layman, who is able to grasp the fact of adaptation without 
assuming the will of a personal god, would place his reason 
below that of the simplest peasant if he believed in such a one 
without foundation. ' ' 

Du Prel says : * * Nature, is neither cruel nor loving, neither 
tender nor hard-hearted ; she merely acts according to laws, 
and in the whole universe not an atom moves except by law. 

Sir John Lubbock^ Sy8j8, '*The savage is however almost 
universally a believer in witchcraft. Indeed the first idea of a 
God is almost always as an evil spirit. Savages can only raise 
their minds to the conception of a being a few degrees superior 
to themselves." 

John Burroughs y 5,^9^. ** The conception of God is being 
completely made over in the religious conscience of our time. 
As man becomes more benevolent and merciful he makes him- 
self a more benevolent and merciful God. The God of our 
Puritan fathers will not do for us at all.*' 

Evolution of Jehovah. 

Johnson, S^^Sj, *' There can hardly be any doubt that 
Jahveh was originally one of those sun-gods in whom all 
Semitic worship was wont to centre. Leader of the stars, 
Jahveh of hosts, institutor of the sacred planetary number 
in rites and traditions, a * consuming fire,* a flame that none 
could look upon and live, — he cannot be separated from that 
very numerous class of local deities of whom Melchizedeck, 
El, Baal, and Moloch were the general Canaanite representa- 
tives. These names were not distinctively personal, but meant 
merely lord or king — a. mighty one. All these gods were 
worshiped alike on high places. The Jahvites worshiped be- 
fore upright stones and columns (matsts^bdth), and also images 
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of the sun (chammanlm). It is certain that the Jahveh or Jahveh- 
Elohim of the Prophets, in whose interest the whole literature 
of the Hebrew books has been worked over, is a product of 
slow growth, and by no means entered full-bom into the 
Hebrew consciousness. Science abolishes supernatural voli- 
tions acting from without, and so tends to reject the idea of 
a personal Creator, in the commonly received sense of the 
word/' 

Evolution of Satan. 

Johnson, 5,88§, '* As the Manichean inherited from Mazdeism 
the belief that everything in Nature and human life had its 
guardian spirit and its ensnaring demon, so the Christian in- 
herited a similar conception from the Judaism which had drunk 
deeply at Persian springs, and in the time of Christ had a demon- 
ology far more minute and elaborate than the Avesta itself. 
The Mazdean looked for final conversion of demons ; the 
Manichean, for something very like their annihilation, leaving 
a barren principle of darkness only ; the Christian was satisfied 
only with their eternal misery. The witchcraft delusion of the 
whole Church down to recent times, mediaeval mania for trans- 
actions with Satan about the soul, were but the mighty sur- 
vival of that early Christianity. The pseudo-science of con- 
trolling demons is but the untaught effort to resist threatening 
forces in Nature, conceived under human analogies." 



A 



NOMOLOGY. 

DISCOURSE about the Law of the Universe. [Greek, 
notnos^ law or rule ; and logos y discourse.] 



Rtp. Religious Fihsofy, The opposite of the divine Law 
is the human law or rule ; the opposite of Fate, is freewill. 
The divine Law is manifest as a trinity of form or quality : as 
creative, as preservative, and as destructive. 

Difference between Divine Law and Human Law. 

A Law, in order to be a Law, must show no exception or 
partiality in its acting, for as soon as it makes an exception or 
is partial in its working, it ceases to be a Law and becomes a 
rule. But there is the difference between the two, that the 
divine Law can never be broken or altered, suspended or 
annulled ; while a rule is always liable to be broken or altered, 
suspended or annulled. The natural Law is never changing ; 
while the human law or rule is always subjefl to change. 

We can judge future events from past experiences ; we know, 

for instance, that we are mortal, so the universal law teaches 

us. I know that I must die. This fact is Law. We 

know that we all must die. This feet is universal Law. 

Past experiences have brought this conviftion home to us. 

Consequently we can foretell that we all die some day. In 

this sense we are all profets. But if the Law of the Universe 

would make only one exception in this case, then we could not 

predict our end, because we could not know which one of us 

would be the exception, nor would the natural Law be universal 

Law, but simply a rule. 

(17) 
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The diflference between the divine Law and human law or 
rule then is, that the one has opposite attributes from the other, 
or that the natural Law is ungenerated, unchanging, impartial, 
and unbreakable ; while human laws or rules are generated, 
changing, partial, and breakable. The natural Law has no 
exceptions whatever, while the rule has. For such reasons are 
human laws, simply rules, but not laws. 

Before going any further let us see what the authorities say. 

The Law is the Governor of the Universe. 

Cyrus f 3^471. ** The gods can act only by laws, never by 
caprice.'' (Xenophon : Cyropaedia, i, 6). 

LaaU'tsey s^oo, **The Law of Taou is from itself alone. 
Striving not, it is master ; speaking not, it is answered ; calling 
not, men come to it of themselves ; patient and slow, but 
its plan is wisdom ; its net has wide meshes, but naught 
escapes it.'* 

Pindar y 3^500. *' Law is the ruler of gods and men." 

Euripides y 3^40. **Yet are the gods most strong, and 
over them sits Law supreme. The gods are under law — " 

Cleanthesy 3,740. ** Greatest of the gods, God with many 
names, God ever-ruling and ruling all things ! Zeus, origin of 
nature, governing the universe by law." 

Cicero y 3 y8^4'gS7. ** There is a true law, right reason, in 
unison with nature, all-embracing, consistent, and eternal, 
which, by its commands, calls to duty, by its prohibitions, de- 
ters from crime, which, however, never addresses to the good 
its commands or its prohibitions in vain, nor by command or 
prohibition moves the wicked. This law cannot be amended, 
nor can any clause of it be repealed, nor can it be abrogated as 
a whole. By no vote either of the Senate or of the people, 
can we be released from it. It requires none to explain or to 
interpret it. Nor will there be one law at Rome and another 
at Athens ; one now, and another hereafter. For all nations 
and for all time there will be one law, immutable and eternal ; 
there will be a common master and ruler of all — God, the 
framer, exponent, and enactor of this law, whom he who 
£dls to obey will be recreant to himself, and, renouncing human 
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nature, will, by that very fact, incur the severest punishment, 
even though he should escape other penalties real or sup- 
posed.'* (Republic, Divin. Instit., 6, 8). 

Mahomet^ 4^jo-6j2, *' He ordereth all things." Surah, 13. 

Cku-hi, §,130-200, *' Shang-te (God) is Law." 

A. Von HumboldU §,858, *'The Universe is governed by 
Law." 

Prof, Draper^ 5,86y, ** In this irreversible operation of law 
— this continuous issue of inevitable events — this necessary 
succession in the aspeft of nature — this undeviating persistence 
of plan, there is something majestic and solemn. The scheme 
that the Sovereign Creator has ordained goes forward with 
grand severity in its evolvement. The machinery once set in 
motion, He touches it no more. With Him, law once enacted 
is ever unchanging. In presence of this irresistible construction 
of continents and worlds, what is man or his finite measures of 
time — in that dread presence with whom a day is as a thousand 
years, a thousand years are only as a day." (Vol. i, page 
65, Am. Civil War). 

Ingersolly 5^888, ** Let it be understood that by the term 
L A W is meant the same invariable relations of succession 
and resemblance predicated of all facSs springing from like con- 
ditions. Law is a fa<S — ^not a cause. It is a fa<S that like 
conditions produce like results : this fa6l is L A W. When 
we say that the universe is governed bylaw, we mean, that this 
fact, called law, is incapable of change ; that it is, has been, 
and forever will be, the same inexorable, immutable FACT, 
inseparable from all phenomena. Law, in this sense, was not 
enafted or made. It could not have been otherwise than as it 
is. That which necessarily exists has no creator." 

Pope^ 5^744* ** The universal cause, acts not by partial, but 
by general laws." 

Dr, Buchner^ 5^884, **The laws by which Nature works 
and acts in her endless movement, in her ceaseless being and 
becoming, in building up and destroying, are not, as the child- 
like phantasy of nations used to imagine them in ancient times, 
and as weak and uncultivated minds still believe at this day, 
laid down and dictated to Nature by some lawgiver or law- 
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givers standing outside or above Nature, but are the natural and 
necessary expression of the interaction of all physical forces. 
, . . But thinking and liberty-loying spirits will rather de- 
light in the idea that the universe is in reality a republic rather 
than a monarchy, and that it is self-governed with eternal and 
immutable laws. ' ' 

Radenhausen says : * * Self-reliance must increase with the 
knowledge that the world is ruled not by capricious, unknown 
spirits, but by known infrangible laws. ' * 

Strauss says : * ' The government of the universe, should not 
be regarded as the ordain men t of the world-order by an extra- 
mundane intelligence, but rather as the immanent intelligence 
of cosmic energies and their proportions. ' ' 

Th. Moldenhaur says : * 'The energies working in matter work, 
so far as our observation extends, according id immutable laws. * ' 

The Law of the Universe is Supreme. 

The authorities show two opposite views in regard to the 
Law. One holds that the Law is subject to the will of a per- 
sonal God who creates it, and that a personal God is necessary 
to wind up the world-systems whenever they run out, in the 
same way as we would wind up a clock whenever it is run 
down. 

The other view maintains that the Law is eternal, which 
means that it is not creatable or destroyable, and that no per- 
sonal God is necessary to keep the solar settings together, and 
agoing. Some authorities conceive the Law as being supreme 
and the gods are subje6l to it, others hold the opposite opinion 
saying that God is enabling the laws and that they are subjecS 
to His will. Let us investigate which conception is correct. 
' * Everything can be made plainer by investigation. Everything 
can be understood better by the bringing together of fa<5ls, ' ' 
says Rev. Edkins. 

The Law is Eternal and Universal. 

If the Law is conceived as being creatable we must also con- 
ceive it as being destroyable, for the one impHes the other. 
If a personal God can create the Law, He can also destroy or 
suspend it. In short, if the Law is generated by, and subjeft 
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to an outside Will, we could not call it universal and eternal 
Law. But all our experience of natural appearances demon- 
strates the fa<5l that the Law cannot be generated nor annihilated, 
and that it is always working in the same way or fashion. 
Consequently, the Law must be eternal and universal. It 
cannot be created or begotten, either by an outside Will or 
by Itself. In this sense God and Law is one and the same thing. 
** That which necessarily exists has no creator,'' says Inger- 
soU. **God begetteth not, and is not begotten,'* says Ma- 
homet. 

It is the Old, Old Story, Which is Ever New. 

If the universal Law is subje6l to caprice or miracle we could 
not say that it is always working in the same fashion in every 
part of the Universe. We could not say for instance, that the 
history of one world-system is the history of a former solar 
family repeated. But if the universal Law is not subje<5l to 
caprice and miracle it must necessarily always work in the 
same manner under the same circumstances. 

If we assume the latter sentence to be true, we can draw the 
conclusion — on the basis of the fa6ls giving us such knowledge 
— that the history of all solar systems is always the same 
under the same circumstances. In other words : that the Uni- 
verse is always repeating its history, and according to a fixed, 
unalterable Law, which is universal and eternal. This Law is 
inherent in Substance and not subje<5l by an outside Will to 
caprice or miracle. 

Indifference of the Law. 

We are partial to things and beings which are dear and holy 
to us, but the Law is impartial in the highest sense of the word. 
As human beings we may deplore a thing or incident — like 
Death or Destruction — and yet from the standpoint of Univer- 
sal Law we must acknowledge its right of existence. It is 
childish to expecft that the Law should be partial to each of 
us, while we know that a partial Law would be both unjust and 
impossible. The Law must be neutral. 

A God With a Difference. 

When we say that the Universe is governed by Law, we 
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mean also that we, as parts of the Universe, are also governed 
by the Universal Law. This Law is the God that rules the 
Universe. It is in the beginning, in the middle, and in the 
end of every individual thing or being. It is in dwelling in Sub- 
stance, and consequently we may say, that the elements are 
ruling themselves. Everything that we may think, say, or do, 
is the result of the working of this Universal Law, and nothing 
that we may think, say, or do, will alter the course of the Uni- 
verse and its Law. Mankind cannot alter the workings of the 
Universal Law by making artificial laws or rules. Yet the law 
is incarnated in organic beings since it is inherent in Substance, 
and all human laws must be the result or consequence of the 
workings of Universal Law. AH human laws may therefore be 
traced back to this impersonal, alruling, almighty Law of the 
Universe, who sees with neutral eye, as God of all, the 
righteous perish, and the wicked fall. 

The Law is the Creator and Destructor of 

ALL Beings. 

Rep, Theology. God is the Creator of all, but He is the 
Father of the righteous only. He is not the Father of the 
wicked, says Dr. G, Herman. 

Rep, Rat Filosofy, Well I must say that of all the ab- 
surdities which the theologian doctrinaires have produced, this 
is the most absurd. 

If God is the Creator of all beings how can He help being 
their Sire? If a man begets a son how can he help being his 
father whether he is good or bad ? Supposing I had a bad son, 
could I repudiate him by saying that I am not his sire ? 

Rep, Religious Filosofy. Organic beings which are not 
begotten by opposite sexes have no father but only a Creator, 
and creatures which are begotten by two sexes have a father 
and a Creator whether they are good or bad. 

The Law is the Creator of all beings but It is not their 
Father in the ordinary sense of the word, because the Unbe- 
gotten does not beget as a person begets. It is the freewill 
personified in the parts which begets, and the Law does the 
rest. A father is not the creator but simply the begetter of his 
offspring. The Law is then the Creator and not the Father ; 
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freewill is the begetter and not the creator. The Law creates, 
destroys, and preserves all creatures eternally without any 
trouble. Personified freewill cannot create but only destroy a 
creature. 

Almightiness of the Law. 

Since the Law is the only divine power in the Universe it is 
almighty. But the Law is almighty in possible things only, 
and not in impossible things. The Law cannot work miracles 
in that sense that impossible things are made possible. 

For instance : the Law cannot create or destroy Substance, 
for that is impossible. This would imply that the Law could 
create and destroy Itself, which is also impossible. Substance 
and its Law cannot be created or destroyed in the sense that 
they are created out of nothing or destroyed into nothingness. 
Both are uncreatable and undestroyable. 

Rep, Theology, Have you any authorities who make the 
distinction between possible and impossible things in the al- 
mightiness of God ? 

Rep, Religious Filosofy, I have only one, and this is Rev. 
Dr. Momerie. In speaking of a personal God he makes such 
a distinction, but I do not remember the exact expression he 
uses. And John Stuart Mill regards God as willing, but not 
able^ to overcome the power of necessity, and therefore unable 
to prevent the existence of evil in the Universe. 

Wisdom of the Law. 

Whatever earthly mankind has gained in wisdom and 
knowledge is from past experience, by observing and studying 
the workings of Universal Law. Earthly mankind cannot 
teach wisdom to the Law, but the Law teaches wisdom to 
earthly mankind, and the Law is the best teacher. But such 
spiritual wealth is not acquired at once, but gradual and in 
orderly successions which require long periods of diligent 
search, while the Law is always wise. All wisdom and knowl- 
edge, or the spiritual wealth which we have accumulated, is 
therefore traceable back to this impersonal God. Not only 
are the sacred books inspired by the Law, but all books of 
earthly mankind without any exception. 
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Rep, Rat Filosofy, Does the Law inspire immoral litera- 
ture also ? 

The Law Inspires All Beings. 

Rep, Religious Filosofy, This question answers itself by 
deductive reasoning. The Old Testament is regarded as a 
book inspired by a personal God who is supposed to be the 
very essence of purity, yet we find a great many immoral 
stories in it, as the stories of Lot and his two daughters, of 
Judah and Tamar, of Shechem and Dinah, of Amnon and 
Tamar, of Absalom and the concubines, of his father, and so 
forth. The Old Testament advocates human slavery and polyg- 
amy, it commands to wage wars of extermination and religious 
persecution. 

St, Paul says : * * All scripture is given by inspiration of God, 
and is profitable for learning,*' (2 Timothy, 3 V. 16.) 

Rep. Rat, Filosofy, But, if all books are inspired by Law, 
shall we not try and suppress immoral literature ? 

Rep, Political Filosofy, Certainly, we should ; and we 
ought to begin with the immoral stories of the Bible, stories 
which I could not read here before the Representatives. 

Nothing is Original. 

Rep, Spec, Filosofy, The Lawr cannot inspire earthly man- 
kind with something which is really new. Since Universal 
Humanity is eternal, earthly mankind can only think, say, and 
do, what Universal Humanity has thought, said, and done, 
before. 

It is the Same Old Tale. 

The history of earthly mankind is but a repetition of the 
history of Universal Humanity. And when I say that there is 
nothing original, it is but a repetition of what the Preacher has 
already said, (Eccles. i, 9-10,) nor does it make any difference 
whether the Preacher was inspired by a personal or an imper- 
sonal God. In this way the Universe is always repeating Its 
history. 

Organic and Spiritual Inspiration. 

Rep, Religious Filosofy, It is a mistake to say that Moses 
and the Profets were inspired by the Law exclusively of all 
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Other beings, for God is always inspiring all beings. The im- 
personal whole inspires the personal parts eternally. 

There is however a difference in the inspirations which may 
be called organic and spiritual inspiration. This difference 
depends upon the size and quality of the brain in the inspired 
subject. Examples of organic inspiration are : When a young 
cat digs a hole to deposit her dirty substance, then carefully 
covers it until she can smell it no more and without the assist- 
ance or teaching of the mother cat. When ducklings go in 
the water in spite of the warnings of the hen that hatched them. 
When a man invents something, as a machine, which has not 
been before him. 

Examples of spiritual inspiration are Moses, Samuel and the 
Profets, Manu, Buddha, Confucius, Jesus, Socrates, Plato, 
Mahomet, and others. 

In the case of Jean d* Arc it makes no difference whether we 
assume with the French that the Maid of Orleans was inspired 
by the king of heaven or whether we believe with the English 
that she was inspired by the king of hell. The fa6l remains 
that the Maid of Orleans was inspired and that her inspiration 
was spiritual, like that of Socrates, Mahomet, and the others. 
But the inspired subjedl is liable to make mistakes. And every 
kind of inspiration is subject to the law of evolution. 

Who Taught the Birds. 

Who told the little happy birds that when the summer sky 
Begins to lose its azure hue, the frosty nights are nigh ? 
Who taught them that in southern lands the skies are warm and fair? 
Who guides them in their pathless way and brings them safely there? 

O wise, far-seeing little birds, when winter's reign is here, 
The pretty flowers all are gone, the forest home is drear, 
Who taught you when the autumn winds begin to moan and sigh, 
That frosts will take the flowers away, that storms are in the sky ? 

The God, who cares for little birds, has taught you this, we know, 
For nature is an open book where He has told us so ; 
And this kind God, who cares for birds, is the great One on high. 
Who hangs night's starry curtain out, and paints the sunset sky. 

Wbrthington' s Chatterbox, 



26 nomological opposites. 

Authorities on Scripture. 

Shakespeare. — **The devil can cite Scripture for his pur- 
pose. * * 

Arcadius, — ** The Scriptures abound in errors." 

St. Augustine. — ** The Scriptures are a constant source of 
pure delight.'* 

71 Woolston. — ** The Scriptures are full of incredibilities and 
absurdities. * ' 

Dr, Tindal, — *' The Scriptures are obscure, and only fit to 
perplex mankind.*' 

Uiphilus. — **The Scriptures are God's messages." 

Hierocles. — **The Holy Scriptures contain many things that 
are contradictory to each other. ' * 

L. Capellus. — ** It is of vital importance that all errors that 
have crept into the Holy Scriptures be corrected." 

Manu. — ** As the waters of the Ganges purify the body, so 
does a Brahmin purify his mind by studying the Holy Scrip- 
tures of Veda." 

Bishop Tomline. — * ' When it is said that Scripture is divinely 
inspired, it is not to be understood that God suggested every 
word, or di<5lated every expression." 

J. Hamilton. — "The rhetorical and poetical beauties of 
Scripture are not merely incidental ; its authors wrote not for 
glory or display, not to astonish nor amaze their brethren, but 
to instruct them, and make them better ; they wrote for God's 
glory, not their own ; they wrote for the world's advantage, 
not to aggrandize themselves. ' ' 

Authorities on Quotation. 

Ellenborough. — ** A fair quotation is not piracy." 
R. Bentley. — *' Why read a book you cannot quote." 
D. Waterland. — **How easy it is for a man to fill a book 
with quotations." 

F. IV. Trevanion. — * ' Even the devil himself can quote Scrip- 
ture when it serves his own purpose." 

Fra7iklin. — " Nothing gives an author so great pleasure as 
to find his works respectfully quoted by others." 
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R, IV, Emerson. — "A great man quotes bravely and will 
not draw on his invention when his memory serves him with a 
word, as good. ' ' 

Ampere, — ** Quotation is the highest compliment you can 
pay to an author. * * 

Bovee, — ** Luminous quotations atone, by their interest, for 
the dullness of an inferior book, and add to the value of a 
superior work by the variety which they lend to its style and 
treatment." 

Dr. Davis, — " Quotations are jewels of eloquence when in- 
troduced into a sermon in a fitting place ; not only do they 
reveal their own superlative beauties, but they impart not a 
little of them to the material in which they are set.'* 

J, T, Watson, — ** Nothing adorns a composition or a speech 
more than appropriate quotations — endorsing, as it were, our 
own sentiments with the sanction of other minds — unless the 
habits of quoting is too often indulged, when it degenerates 
into pedantry, and becomes unpleasing.'* 

/ Disraelli. — '* The art of quotation requires more delicacy 
in the pradlice than those conceive who can see nothing more 
in a quotation than an extract ; when we would prepare the 
mind by a forcible appeal, an opening quotation is a symphony 
preluding on the chords those tones we are about to har- 



monize. ' * 



Authorities on Reading. 



Pope,—'' As much company as I have kept, and as much 
as I love it, I love reading better, and would rather be em- 
ployed in reading than in the most agreeable conversation.'* 

Acton, — ** The danger of reading too much is, that we shall 
have only the thoughts of others. The danger of reading too 
little or none at all, that we shall have none but our own.** 

Fenelon, — ** If the riches of the Indies, or the crowns of all 
the kingdoms of Europe, were laid at my feet in exchange for 
my love of reading, I would spurn them all.** 

Montesquieu, — ** Love of reading enables a man to exchange 
the wearisome hours of life which come to everyone, for hours 
ofdelight.** 
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The Law is always Revealing Itself. 

Rep. Relig, Filos. Science and Filosofy read and interpret 
the appearances in the Universe, and write such acquired 
knowledge down in books for the use of future generations. 
The Law reveals itself in all beings, organic and inorganic. It 
reveals itself not only at certain periods but at all periods. The 
Law reveals itself every day, and science is diligently recording 
such revelations. 

The Universe is the Bible of Science. 

This impersonal God reveals itself not only in one particular 
bible, but in all Bibles of mankind, and not only in all Bibles, 
but in all the literature of man. The bible of science and filos- 
ofy is the Universe. Patiently and faithfully does the priest 
of science watch the revelations of God and tries to derive 
some practical benefit from them to mankind, and whatever 
revealed knowledge cannot be made useful in practical life, he 
stores up in books as spiritual food to posterity, for * * knowl- 
edge is the food of the soul,*' says Plato, 3,573 ** Knowledge 
is what I love,*' says Socrates, 3,530. 

Popular Science Monthly, 5,5pj. * * We regard Nature as a 
book, every leaf of which contains useful lessons, written some- 
times in characters difficult to decipher, but always decipherable 
in the end if but proper pains be taken and proper methods 
pursued. In former ages men's minds were possessed by a 
number of absolute notions and a priori principles which they 
applied to the interpretation, or rather misinterpretation of 
Nature ; and as a consequence the discovery of truth lagged 
and languished. . . . To-day we come to Nature as simple 
questioners, not telling her what she must be, but asking her 
what she is, and what are her laws. A certain amount of 
knowledge, of course, we have gained, and this we use as 
capital for the accumulation of more ; but even our best estab- 
lished conclusions we hold subject to revision, at least as 
regards their theoretical expression. . . . Science is now of 
age and can take care of itself, but we have not to look back 
very far in the history of the world in order to come to the 
time when it had to ask the permission of Theology and 
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so-called Philosophy for every step it took, and when fre- 
quently its progress was absolutely barred by some arbitrary 
mandate. . . . Henceforth Science will brook no dictation. 
She will not herself dictate to Nature, and she will suffer no 
arbitrary authority to dictate to her. What is scientifically 
true will be determined by evidence industriously gathered, 
carefully sifted, and cautiously intrepreted ; and the world will 
reap the benefit of the principles thus established in ever new 
additions to the comforts and refinements of life.'* 

Father d'Arby, Sy^93' **We love science, the office of 
science in religion is to prune it of fantastic outgrowths. With- 
out science religion would become superstition.'* 

Dr. Paul CaruSy 5,893. ** Science is divine and the truth 
of science is a revelation of God. Through science God speaks 
to us ; by science he shows us the glory of his works ; and in 
science he teaches us his will. * * 

Kepler was right when he exclaimed that he thinks the 
thoughts g[ God over again. Chu-hi also defines learning as 
imitation. And Johnson says : ** Kapila declares plainly, that 
there is no special bible sense ; there is no authority of scrip- 
tures apart from their self-evidence and the fruit of their teach- 
ing. They do not proceed from a supreme Person (Is*wara). 
* Scriptural rites and forms are but works : they are not the 
chief end of man.' * Pain to the victims must bring pain to the 
sacrificer of them/ The worship of the letter, the authority of 
a book must cease.** And Maimonides says that the Jewish 
Bible ** must be explained metaphorically by established funda- 
mental truths in accordance with rational conclusions.** 

Rep, Rat Filos, Do you wish to abolish Bible-worship and 
put in its place the worship of laws and principles in the fashion 
of Mani, and do you desire to reconcile religion and science 
after the manner of Averroes, and Maimonides ? 

Rep, Relig, Filos, What I wish or desire to do is of little 
account in the presence of the Law. We should never forget 
that this Universal Law is the supreme ruler of the Universe, 
and therefore, we should learn to subordinate our will to that 
divine Will, saying like Jesus : * * Not as I will, but as Thou 
wilt.** 
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Worship with a Difference. 

But is Bible-worship necessary ? Is worship of a Person 
necessary? Krishna says: **I have neither friend nor foe: 
I am the same to all. And all who worship me dwell in me, 
and I in them.*' And Rev. Dr. Momerie says : ** With the 
vast majority of mankind, . . . the supreme objeft of 
attention is salvation from suffering. This conception of relig- 
ion can be traced back to the primitive savage. . . . The 
religions of the world, then, ultimately resolve themselves into 
two kinds. The priests as a rule, and a great majority of man- 
kind, have embraced the one ; the prophets and a very small 
minority the other. The one is interested, the other disinter- 
ested. The one consists in devotion to pleasure, the other in 
devotion to character. The one is the art of getting good 
things, the other the art of becoming good. The one ignores 
morality or relegates it to a secondary place, the other makes 
morality supreme. * ' 

Why should it not be possible to reconcile religion and sci- 
ence, since the two are only warring over false conceptions ? 

I^efi, Theology. I don't believe that religion and science can 
be reconciled with each other on this ground, for if Filosofy 
says that the creative and destructive principles are equal and 
necessary to each other, it is like saying that God and the 
devil are equal and necessary to each other, and Theology can 
never admit such an assumption. 

Rep. Heathen. I knew not that the creative principle at one 
is with a personal God, and that the destructive principle at 
one be with a personal Devil. 

Rep. Rat. Filosofy. The argument of the Rep. Heathens 
is correft. Theology forgets that the undeniable proof of the 
existence of a personal God and devil has not yet been brought 
forward, and before this. is done it is useless to argue the point 
in the matter. The one conception is ideality, and the other 
reality, the one is fidion, the other is fa6l. But if Theology 
will not accept the conclusions of science, then we shall estab- 
lish a scientific religion without Theology, for reasoning with 
Theology is like reasoning in circles ; if religion will not accept 
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science, then we shall make a science out of religion. There are 
plenty of scholars who can do this. Let this faft not be for- 
gotten. 

Rep. Laymen. But there are not only scholars necessary to 
establish a scientific religion, but also the people at large. Let 
this fa<5l be remembered too. 

Rep. Political Filosofy. The close figuring American will 
ask what equivalent he gets from remitting the taxes of the 
church property and he has a right to demand more spiritual 
service from the priest than what he is at present giving. He 
will demand more science and less Bible from him ; for scien- 
tific teaching is not alien to the funftions of the priest. In 
ancient times the priest was the sole carrier of science and it 
was essentially his fun<5^ion to diffuse it. If he drops the idea 
of a personal God he can make himself more useful than he 
has been, by spreading scientific learning and knowledge. 
Some day this practical question will come up : Is the spiritual 
service rendered by the priests to a part of the people a fair 
likeworth for what the people at large pay to the Church ? 

The Law Reveals Itself to Universal Humanity. 

Rep. Spec. Filosofy. — ^The Law must also reveal itself to 
Universal Humanity in the same way as it reveals itself to 
earthly mankind. If we conceive Universal Humanity as being 
eternal, the Law must eternally reveal itself. This is possible 
and probable. 

Rep. Red. Filosofy. This is speculation. 

Rep. Spec. Filosofy. Who said it was not ? 

The Law is Alpresent. 

Rep. Religious Filosofy. The Law, being inherent in Sub- 
stance, is inside the nature of things and beings and conse- 
quently must be alpresent. The Law is in the radiant sun, 
the shining moon, the twinkling star. It is in the gleaming 
nebula, the fiery comet, the brilliant shooting-star. It is in the 
thundering lightning, the raining cloud, the blowing wind. It 
is in the energetic atom, the falling stone, the flying earth. It 
is in the circulating air and water currents, the flowing river, 
the ebbing ocean. 
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The Law is in the growing grass, the branching tree, the 
climbing vine. It is in the blooming flower, the sweet-scented 
pretty rose, the fine constructed beautiful passion flower. It is 
in the offensive insect, the poisonous reptile, the ferocious beast. 
It is in the thinking brain, the pumping heart and lungs, the 
digesting stomach and bowels. 

The Law is in our conscious and unconscious thoughts, 
words and actions. It is in our Mind, or Soul, or Spirit. 

Rep, Confucianism, Do you think it is consistent and 
rational to say that a personal God is alpresent, and at the same 
time maintain, that he is outside the nature of things and 
beings ? 

Rep, Religious Filosofy, The Rep. Buddhism has already 
pointed out the contradidlion in the doftrine that a personal 
God is alpresent. We cannot conceive that a personal God is 
outside the Universe, because we cannot conceive that the 
Universe has an end in time and space. We might say that 
the Universe, or Space and Substance with its Law, is alpres- 
ent, but we cannot say that the Universe is personal. Or we 
might say that Nature is alpresent, but we cannot say that 
Nature is personal. If a God is personal He cannot be alpres- 
ent, and if He is alpresent He cannot be personal. He can 
have but one of these two attributes : either He is personal, 
and then He is not alpresent, or He is alpresent, and then He 
is not personal. No, Sir ; it is not consistent nor rational to 
to say that a personal God is alpresent. 

Rep. Confucianism, To what extent is the doctrine of divine 
incarnation true ? 

Rep, Religious Filosofy, The Law is incarnated in all 
beings. It is not necessary for the Law to * * come down from 
heaven, '* assume a bodily form, suffer and die for us, ascend 
again to heaven, and come back a second time. The Law is 
always with us and we are parts of the Law. There is no 
** atonement *' necessary between the Whole and the part. 

God is in the Nature of Things and Beings. 

Laws of Manu, (the 2nd ) , about s, 000-200, * ' Let every Brah- 
man, with fixed attention, consider all Nature as existing in the 
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Divine Spirit ; all worlds as seated in him ; he alone as the whole 
assemblage of gods; and he the author of all human actions. 

Let him consider the supreme omnipresent intelligence as 
the sovereign lord of the universe, by whom alone it exists, an 
incomprehensible spirit ; pervading all beings in five elemental 
forms, and causing them to pass through birth, growth, and 
decay, and so to revolve like the wheels of a car. 

Thus the man who perceives in his own soul the supreme 
soul present and in all creatures, acquires equanimity toward 
them all, and shall be absolved at last in the highest essence, 
even that of the Almighty himself.'' (Sir W. Jones' transla- 
tion of the twelfth book). 

Chinese proverb : **The spiritual essence goes everywhere. 
Mind is infinite." 

King Solomon about J yOoo. ** Behold, the heaven and the 
heaven of heavens cannot contain thee ; how much less this 
house which Ihave built !" (i Kings, 8, 27. — 2 Chron. 6, 18.) 

Thales^ about 3^360, * * A divine power is in all things. ' ' 

Parmenides, about 3^50 * * God, as pure thought, pervades 
all nature." 

Pythagoras^ 3^430-496. * * God is one ; yet not outside of 
the world, but in it, wholly in every part, overseeing the be- 
ginnings of all things and their combinations. ' ' 

Krishna, the eighth incarnation of the Hindu god Vishnu, 
says : ** I am the soul that exists in the heart of all beings. I 
am life and death ; what exists and what exists not. I am the 
origin of all ; from me all proceeds. I have neither friend nor 
foe : I am the same to all. And all who worship me dwell in 
me, and I in them." (Bhagavad-Giti or Divine Lay, chapters 
9, 10 and 13. About 3,900-4, 100.) 

Seneca, 3^998-4,06^, *' Nature," says my opponent, '' gives 
me all this. ' ' Do you not perceive when you say this that 
you merely speak of God under another name, for what is 
Nature but God and divine reason, which pervades the universe 
and all its parts? (De Benef. 4, 7.) 

St. Paul, 4,0^3, ** For in him we live and move and have 
our being." (Acts, 17, 28.) 

St, Paul, 4,064, '' And all things exist in him." (Luther's 

translation. Colps, i, 17.) 
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Chu-hi, §,ijO'2oo. ** Everything has life because the Tai- 
ki is in it. It is not out of things but in them. The one 
Eternal Force is, is all : hence its name, the Tai-ki, or ultimate 
principle." 

RaJeighy 5^52-618. * * Such spirits have been stirred up in 
sundry ages of the world, and in divers parts thereof, to erect 
and cast down again, to establish and to destroy, and to bring 
all things, persons and states to the same certain ends, which 
the infinite spirit of the Universal^ piercing, moving and gov- 
erning all things, hath ordained.*' (Historic of the World, 
page 648.) 

Addison^ ^^672-71^. ** The Almighty is a being whose cen- 
tre is everywhere, and His circumference nowhere.*' 

Bishop Berkeley, 5^^84-7^3, ** It seems to be a general pre- 
tense of the unthinking herd that they cannot see God. But, 
alas ! we need only open our eyes to see the Sovereign Lord 
of all things with a more full and clear view than we do any of 
our fellow-creatures ; we do at all times and in all places per- 
ceive manifest tokens of the Divinity ; everything we see, hear, 
feel, or anywise perceive by sense, being a sign or effeft of the 
power of God. It is therefore plain, that nothing can be more 
evident to anyone that is capable of the least reflection, than 
the existence of God, or a spirit who is intimately present to 
our minds, producing in them all that variety of ideas or sen- 
sations, which continually effe<5l us, on whom we have an ab- 
solute and entire dependence, in short, in whom we live and 
move and have our being." 

Malbranche^ 5,638-715. ** All beings and thoughts exist in 
God." (Dieu est le lieu des esprits, comme Fespace est le lieu 
des corps.) 

Pope, 5,688-744:— 

* * Lo, the poor Indian whose untutored mind, 
Sees God in clouds and hears Him in the wind." 

*^^^p ^^^p ^^^p ^^^p %^^ %^^ 

tf^^ tf^^ tf^^ tf^^ ^j* ^j* 

** He lives through all life, extends through all extent ; 

Spreads undivided, operates unspent. 
To Him, no high, no low, no great nor small ; 

He fills, He bounds, conne<5ts and equals all." 
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CowpeTy ^yj^i'Soo, ** There lives and works a Soul in all 
things, and that Soul is God.** 

Coleridge, Si77 2-^34' ** As there is much beast and some 
devil in man, so there is some angel and some God in 
him.*' 

Goethe y ^^749-^3^ ' — 
Marguerite. — Dost thou believe in God ? 
Faust. — Doth mortal live 

Who dares to say that he believes in God ? 

Go bid the priest a truthful answer give, 

Go ask the wisest who on earth e'er trod, — 

Their answer will appear to be 

Given alone in mockery. 
Marguerite. — Then thou dost not believe ? This sayest thou ? 

Faust. — ^Sweet love, mistake not what I utter now ! 
Who knows His name ? 
Who dares proclaim : — 
Him I believe ? 
Who so can feel 
His heart to steel 
To say : I believe Him not ? 
The All-Embracer, 
The All-Sustainer, 
Holds and sustains He not 
Thee, me. Himself? 

Hang not the heavens their arch overhead ? 
Lies not the earth beneath us, hrm ? 
Gleam not with kindly glances 
Eternal stars on high ? 
Looks not mine eye deep into thine ? 
And do not all things 
Crowd on thy head and heart. 
And round thee twine, in mystery eteme, 
Invisible, yet visible ? 

Fill, then, thy heart, however vast, with this, 
And when the feeling perfecteth thy bliss, 
O, call it what thou wilt, 
Call it joy ! heart ! love ! God ! 
No name for it I know ! 
'Tis feeling all — ^naught else ; 
Name is but sound and smoke, 
Obscuring heaven's bright glow. 

{Bozuring*s Translation.) 
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Hymn of Hildebert: — 

" Above all things, below all things, 

Around all things, within all things ; 
Around all, but not shut out ; 
Within all, but not shut in ; 
Above all, as the Ruler ; 

Below all, as the Sustainer ; 
Around all ; as all-embracing Protection ; 
Within all, as the Fullness of Life. " 

Bishop R, Gilmoury 5,875, * * God is present everywhere, and 
sees and knows everything. He is in heaven and in the sky, 
in the air, on the earth, and in the depths of the ocean. He is 
in the shady forest and in the open plain ; He is in the streets 
through which we pass, and in the houses where we live. , God 
is in the school-room and in the church ; in the shop where we 
work, in the city where we live, and in the lonely desert where 
no human foot has ever trod. He is in the darkness and in 
the light. ' ' (Catholic Fourth Reader. ) 

Rev J. B, Galaway, 5,8g4. *' Every man has the spirit of 
God within him." (Sermon.) 

Mrs. Annie Besant ** God is all, and all is God'' 

Where is the Devil? 

Rep, Rat, Filosofy, God being incorporated in all things 
and incarnated in all beings, the pertinent question may be 
asked : Where is the devil ? If God is present in all things 
and beings then he must be present in the devil also. 

Rep, Religious Filosofy, God is generally conceived as 
being creative, and the devil is commonly conceived as being 
destructive. The Law being creative and destructive is present 
in all things and beings as a twonity of creative and destruftive 
force or power. Both forms of the Law are necessary in pro- 
ducing life and maintaining evolution, but conscious mind 
acknowledges the right of existence to the creative force only. 
The devil is merely a personification of the destructive quality 
of the Law. 
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The Law is Present in Heavenly Beings. 

Rep, Spec, Filosofy, Since the Law is indwelling in Sub- 
stance, and since Substance is found in every part of the known 
universe, the Law must be alpresent. Consequently, It is not 
only present in earthly mankind and all other organic beings 
and inorganic things of the earth, but the Law must be present 
in heavenly Humanity, and all organic beings and inorganic 
things of other worlds. 

Trinity of the Law. 

Rep, Religious Filosofy, But the Law is not only a creating 
and destroying force, it is also a preserving power. In destroy- 
ing the old forms of things and beings, the Law is always cre- 
ating the new forms after the same likeness as the old, so that all 
the forms and shapes of which we have any knowledge are always 
preserved in the same image. In this way all the forms are 
always present in the Universe, and the Law is not really 
creating new forms or destroying old ones. As we see the 
forms to-day, so they are always. The force which is creative, 
and yet- does not create, is called the creative form of the Law ; 
the force which is preservative, and yet does not preserve, is 
called the preservative form of the Law ; and the force which 
is destructive, and yet does not destroy, is called the destruc- 
tive form of the Law. 

The Law Must be a Trinity. 

The life in the Universe would not be possible without the 
three forms or qualities of the Law. Supposing the Law was 
creative only, everything would be created in time and the 
Universe would come to a standstill ; or supposing the Law 
was destruftive only, everything would be destroyed in time 
and the Universe would also come to a standstill ; and again, 
if we suppose that the Law is preservative only, we would have 
the same result, everything would be preserved and the Uni- 
verse would come to a standstill. The three forms of the Law 
are therefore an absolute necessity. 

And to conceive the Law as a creative force only is just as 
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impossible as to conceive it as a destrudlive force only or as a 
preservative force only. 

The Law Must be a Unity. 

The three forms or qualities of force being necessary to pro- 
duce a regulated life, they are equal to each other and have the 
same right of existence. The Hindu Filosofer has already ex- 
pressed this thought : 

** In those three persons the One God is shown : 
Elach first in place, each last, — not one alone ; 
Of Siva, Vishnu, Brahma, each may be 
First, second, third, among the Blessed Three.*' 

(Verse by Keliddsa, translated by Griffith.) 

■"' The belief in a Creator and Preservor implies the belief in a 
Destru6lor, and while each form of power may be personified 
and conceived as distinft from the others, it may also be con- 
ceived as a-Ainity of three or as a trinity. The Western view 
of the tnnity is a degenerated form of the Eastern conception. 
It is mixed up and obscured with other conceptions, conse- 
quently it remains dark and mysterious, while the Hindoo 
conception is. the clearest which personifies the creative form 
into Brahma, the preservative into Vishnu, and the destructive 
into Siva. All three being a unity. 

A Trinity With A Difference. 

The whole Western controversy about the Christian doctrine 
of the Trinity is merely a war between false conceptions. * * We 
do not need a Trinity,** says Rev. M. J. Savage. (Evolution 
of Christianity, page no.) Rev. Savage is mistaken, for the 
Universe needs the trinity. It may be true that we do not need 
a trinity^ but the Universe absolutely needs ihe trinity of a 
creating, preserving, and destroying form of power. 

The Trinity Divine. 

JohnsanySySjj. **When Lau-tse says. *The One makes the 
Two, the Two the Three, and the Third is their uniting Force, 
so that the Three are One,' he recognizes the necessity that unity 
should divide as polar variety, and that this should return to 
unity through the inherent bond of opposites to their common 



The Trinity Ideally Illustrated. 
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centre. The conception is not peculiarly Chinese ; it belongs 
to philosophical science, and to the maturity of physical. But 
the Chinese use of it is peculiar. The opposition of Yin and 
Yang is not dualism. These are not independent final powers ; 
they are reconciled in constant mutual understanding and aid ; 
one in source and unifying in action ; producing the rhythm 
of Nature and man. They are inseparable in every being ; 
their mutual relations the norm of structure ; their result the 
harmony of man with the conditions of his being. But what 
is more distindlively Chinese, is that they are held of value 
chiefly as determinants of the mean between extremes.*' 

The Twonity Divine. 

Webster f 3^84^. ' ' The ancient magi held that there are two 
deities or principles ; one the author of all good, eternally 
absorbed in light ; the other, the author of all evil, forever 
buried in darkness ; or the one represented by light, the other 
by darkness. Originally, the Persians held these demons or 
principles to be equal, and from all eternity ; but the modems 
maintain that the evil principle is an inferior being." 

The Unity Divine. 

From the earliest times the human mind was fond to per- 
sonify the power of the Law. In recognizing this fa6l we can- 
not help to discover various evolutions in the personifications. 
They were diff*erent in different nations. But in a general way 
it may be said, that the first clear conception of infantile man- 
kind was Power, which manifested itself as creative and de- 
struAive principles in the life of the Universe, the next concep- 
tion must have been that Power is not only creative and 
destruftive but also preservative. These different forms of 
Power being always at work, the idea of the ** wheel of the 
law," was begotten, and therefore. Power was conceived as a 
oneness, a twoness, and a threeness. A typical example is the 
Brahman trinity. 

Personified Power. 

The unity of Power was called God, the Creator, the good 
principle, when it manifested itself as creative and good ; and 
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when Power was destruftive it was called Devil, the Destniftor, 
the bad principle ; and again, in showing itself as preservative 
it was called the Preservor, the preservative principle. 

But the names for personified Power vary greatly in the 
different ages and nations, and here also we find the unity in 
diversity. The following are some examples of the names and 
appellations for the unity divine conceived as being both per- 
sonal and impersonal. 

Names and Appellations for the Unity Divine. 

Chinese, — Shang-te, or Supreme Ruler. Tien, or Heaven. 
Tai-ki, or Grand Supreme. Taou, or the Universe, the totality 
of things and beings. Chtl-hi identifies Te, Tien and Li with 
the principle of order in Nature. ** Shang-te," he says plainly, 
'*isLaw.*' 

Hindoo. — The Holy One. The formless All. The inde- 
strudlible One is verily without form, or life, or mind, or origin, 
a self-existent Spirit. (Mundaka Upanishad, ii. i. 2.) 

The Supreme Soul desired, ** Let me become many,*' and 
performing holy work created all things. (Taittariya, 2, 6.) 

Laws of Manu: Divine Spirit, Sovereign Lord of the 
Universe, Supreme omnipresent Intelligence. 

Hindoo trinity, Brahma, the male ; Maya, the female 
Creator ; Vishnu, the Preservor ; Siva, the Destructor. [Vishnu 
appears in ten incarnations or personifications of which the 
tenth is yet to come. The story of his eighth incarnation as 
Krishna has some points of resemblance with the story of 
Jesus.] 

Btcddhan. Cyclic Law. Universal Law. [The Buddha is 
not a god ; he is the ideal man ; and the great object of Budd- 
hist worship is to keep this ideal vividly in the minds of the 
adherents. This veneration of the memory of Buddha Gau- 
tama is perhaps hardly distinguishable, among the ignorant, 
from worship of him as a present god ; but in theory, the 
ritual is strictly commemorative, and does not necessarily in- 
volve idolatry, any more than the garlands laid on the tomb 
of a parent by a pious child. Chamber's Cyclop.] 

BrahmO'Somaj. I am, God, Lord, Father, Heavenly King, 
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Queen of the Universe, Smiling Mother, Creator, Preservor, 
Moral Governor, Supreme Spirit, Without a second, Master 
Eternal, Infinite, Providence, Almighty, Comforter, Ever- 
lasting Inspirer, Sender of profets. Eternal Scripture, Supreme 
Intelligence, Immanent, Absolute Substance, Endless Space. 

Persian, — Ormazd, the God with the name, *' Who always 
was, always is, and always will be." (The Kordah Avesta.) 

Ormazd, the Good Mind ; Ahriman, the Naught Mind. 

Persian trinity, Ormazd or Ahura-Mazda, the Creator ; 
Ahriman, the Destruftor ; Mithra, the Mediator. 

Arabian. — Allah, or the worthy to be adored. [Like the 
Brahmo-Somaj, the Moslems have one hundred names for the 
Supreme Being, of which '* Allah" is the last, including in 
itself all the former appellations. These different attributes of 
God divided under the hundred names form the rosary of 
Islam. While Mohamet is absolutely denying the trinity of 
God, he is using the plural ** We," when communicating His 
inspirations.] 

Creed of Islam: ** There is no God but the God (Allah). 
This only true, great, and highest God has his existence of 
himself, is eternal, not begotten, and begets not^ suffices for him- 
self, fills the universe with his infinity, is the center in whom 
all things unite, manifest and concealed, Lord of the corporeal 
and spiritual worlds, creator and ruler, almighty, all-wise, all- 
good, merciful, and his decrees are irrevocable." 

Canaanite, — Baal the male ; and Baaltis the female Creator. 
(Prof Max MuUer mentions twenty-three Semitic gods which 
were worshiped besides the sun, moon, planets, and all the 
host of heaven). Elohim, the Creator of heaven and earth. 
[Hebrew, plural of Elodh; Chaldean, ElAh; Arabian, IlAh; 
Syrian, Aldh ; might, power, or the Almighty Creative Power. 
In plural, highest power, great beings. As 2.pluralis majestafis, 
and joined to the singular verb, Elohim denotes with very rare 
exceptions, the One, true God. Joined to the plural verb, 
however, it usually means gods in general, whether including 
the One or not. It is mostly used in the singular sense for or 
together with Jehovah— the Eternal One ; but some portions 
of the Scriptures employ exclusively either the one term or the 
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Other. Elohim is older than Jehovah, who is more personal 
and is the national God of the Hebrews or Jews. Chamber's 
Cyclop]. 

Hebrew, — I am that I am. Jehovah is my name. I am the 
first, and I am the last ; and besides me there is no God. 
I am the Everlasting One. Abraham : The Lord, the 
most high God, the possessor of heaven and earth. Solomon : 
God, the Infinite, who cannot be encompassed in a temple. 

Egyptian, — I am that which is, has been, and shall be ; no 
mortal has lifted my veil. (Inscription at Sais.) 

Egyptian trinity, Osiris, the male ; and Isis, the female 
Creator ; Typhon, the Destructor ; Horus the Mediator. 

Ashantis, — Heaven, who created all things, and gives all 
good things. 

Greek, — ^The orphic hymn says: **Zeus, first, midst and 
last ; Zeus, element and ruler ; Zeus, essence, and father ; Zeus, 
one and all. * ' Hera, the Queen of Heaven and wife of Zeus. 

Xenophanes : An all-ruling, spheric Unity of Mind, incom- 
prehensible, without beginning, end, or change, is the Kosmos, 
that sees, hears, and thinks. Anaxagoras : Nous or Mind, 
Shaping Spirit, ruler of all. Philo: Logos. Socrates: Supreme 
Divine Intelligence, who inspires men. Plato : Supreme King. 
Governor of the Whole. The Sovereign Mind which orders 
all things, and passes through all things. 

Roman. — Jupiter, or the Heavenly Father. Juno, or the 
Queen of Heaven. Nature. Seneca: All, one only, and 
deity. Marcus Aurelius : One God, one substance, one law, 
one common reason, and one truth. Cicero: One law, im- 
mutable and eternal, master and ruler of all. 

German, — Strauss: Immanent Intelligence. Goethe: Welt- 
seele, or Cosmic Soul. Fichte : Pre-conscious Mind. Hegel: 
Identity of Thought and Being. 

French, — Descartes : God, the Perfect Being. 

English,--^ Raleigh : The infinite spirit of the Universal. 
Bishop Berkeley: The Sovereign Lord of all things. 

Christian, God, the Father ; God, the Son ; God, the Holy 
Ghost. St. Paul: The Lord of heaven and earth, who dwell- 
eth not in temples made with hands. Acts, 17, 24. 
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American. — Johnson : Law. Essential Being. Unity of 
Substance. God — not an object but an experience. J. Fiske : 
God is Spirit or omnipresent Energy. 

Russian. — Nicholas 11. The King of kings. 

Sioux Indians. — Wakantanka or Great Mystery. 

Comanches. — Great Spirit. 

Aztecs. — Sun and Earth, the father and mother of us all. 

Toltecs. — Taotl, the one supreme invisible creator of all 
things, and ruler of the universe. 

Incas. — Great Spirit, the Creator of the universe, who, being 
a spirit, cannot be represented by any image or symbol, nor 
be made to dwell in a temple made with hands. 

Rep. Theology. Then you cannot deny the existence of God 
after quoting all these authorities who believe in Him ? 

A Personal God is Impossible. 

Rep. Relig. Filos. The answer to this question must be 
qualified. I do not deny the existence of an impersonal God, 
for every one of our senses give or transmit to our brain-facul- 
ties every day the proof of His or Its existence. No, Sir ; I 
do not deny that. Like Chu-hi, I say: ** God is Law." Like 
Fiske, I hold that God is alpresent Energy. 

What I most decidedly and absolutely deny, is the existence 
of a personal God, because there is not the slightest proof 
whatever for the existence of such a being. Yes, sir ; I deny 
that. For a personal God must be * * believed " in ; while the 
impersonal God is known as a certainty, and the filosofer is 
obliged to recognize it as a certainty. The personal God is 
a fiction ; while the impersonal God is a fact. 

The Buddhist idea is that personal gods are subjeft to the 
law of change, and a personal God as a finite being must con- 
sequently be subjefl to the law of evolution. The ancient 
Greeks had the same conception. 

A personal God cannot exist for the same reasons which 
have been brought forward against the immortality of the soul, 
and if the personal continuance of the soul after death is im- 
possible, then the existence of a personal conscious God, Spirit 
or Intelligence, is just as impossible. 
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The Personality of God. 

But to deny the existence of a conscious personal God — ^as 
He is generally conceived outside of Substance, a mere Spirit, 
without any relation to matter or stuff— is not denying the 
personality of God, for the Law is both personal and impersonal. 
If we deny the existence of God we are denying our own exist- 
ence as well. Since we are parts of the Universe, and since 
the Law is incorporated or incarnated in the parts, it follows 
that a man who is denying the existence of the Law or God, is 
denying his own existence also. 

The Law is personal when It is conceived as being incorpor- 
ated in all things and incarnated in all beings, and God is im- 
personal when He-She-It is conceived as being alpresent in 
the whole Universe. In the parts then God is personal, but in 
the Whole the Law is impersonal. 

Rep, Spec. Filos. In the time of the solar universe the per- 
sonal parts tend to proceed from the impersonal Whole ; but 
in the time of the Universe the personal parts are eternal, or 
always present. The Universe conceived as a whole is imper- 
sonal. The Universe conceived as parts is personal. 

**GoD IS One God,*' Mahomet 

Rep. Sentimental Filos. But God is superior to nature. 
Mind is controlling matter. And God is the Sire of nature. 
Pope says : ** Slave to no sect, who takes no private road, 
But looks through Nature up to nature's God." 

" All are but parts of one stupendous whole, 
Whose body Nature is, and God the Soul." 

Rep, Relig. Filos. Pope is mistaken. There is no God 
outside of Nature or Substance. I would say : All are but 
parts of one stupendous Whole, Whose body Substance is, 
and Law the soul. This is the only God and there is no other. 
The name ** Nature," denotes the same as the term God, or 
Law, as an abstract idea. Nature or Substance does not obey 
the laws of an outside personal Will. Nature obeys her own 
laws. The Law of the Universe is not enacted or made by a 
personal God, but It is always, It is eternal. It is indwelling 
or inherent in Nature or Substance. There is no God outside 
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of things and beings. The term ** Nature" is used by all 
those who object to the term ** God." Others again are using 
both names, but they conceive God as being superior to and 
controlling Nature, which is a mistake. There is only one God 
and no more. 

Webster defines Nature, [from nahis^ bom, tULSci^ to be 
bom] : The world of matter and mind — the personified sum 
and order of causes and effects — the agencies which carry on 
the processes of creation — the total of all finite forces as discon- 
nected from a creating or ordering intelligence often conceived 
as a single and separate force. 

Diversity of God. 

Rep. Rat. Files. If there is but one Law why is it that this 
term is used in plural as : natural laws, physical laws, cyclic 
laws, divine laws, the law of definite and multiple proportions, 
and Avogadro's law in Chemistry, the three laws of Keppler 
in Astronomy, Ohm*s law in Electricity, Newton's law of Gravi- 
tation, Thury's law in Embryology, Mulhall's law of human 
increase, Grimm's law in Filology, the law of change, the law 
of evolution, the law of parts, the law of action and reaction, 
the wheel of the law, the law of health, of love, of heat, of light, 
of the senses ; the law of diversity, of Identity, of Contradic- 
tion, partial and general, and so many other laws that one 
might say that there is a law in everything, like the ancients 
who said that there is a god in everything. 

Rep. Relig. Fibs, Since force is inherent in matter and 
since this duad forms one Substance, the belief in but one God 
implies also the belief in but one Substance, which is divided 
into Elements, and which again produce all inorganic and or- 
ganic things and beings. This being the case the Law appears 
in a diversity of aspects, and may then be conceived as many 
while it remains fundamentally One. The Law is then divisible 
like a personal God into more than one, while it remains essen- 
tially a Oneness. But this unity in diversity cannot be a 
personal unity. The idea of a personal God presents so many 
inconsistencies that those minds of a finer quality, or such 
persons whose brain-fiiculties are most highly developed or 
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constructed, are unable to conceive it as being the truth. 
Ingersoll says : ** My position is this: I do not know. But 
there are so many objections to the personal God theory, that 
it is impossible for me to accept it. I prefer to say that the 
universe is all the God there is. I prefer to make no being 
responsible. I prefer to say : If the naked are clothed, 
man must clothe them ; if the hungry are fed, man must 
feed them. I prefer to rely upon human endeavor, upon 
human intelligence, upon the heart and brain of man. There 
is no evidence that God has ever interfered in the affairs of 
man. The hand of earth is stretched uselessly toward heaven. 
From the clouds there comes no help. In vain the ship- 
wrecked cry to God. In vain the imprisoned ask for liberty 
and light — the world moves on, and heavens are deaf and 
dumb and blind. The frost freezes, the fire bums, slander 
smites, the wrong triumphs, the good suffer, and prayer dies 
upon the lips of faith. ' * 

But as there will always be such a difference in the minds of 
mankind, there will always be such minds who believe in a 
personal God, because they are unable to conceive it otherwise. 
And to the question of Rev. Dr. Momerie, ' * The gods have 
gone, will God remain ? " I may answer : Yes, God will re- 
main, and it does not matter whether He is conceived as 
being personal or impersonal, for both conceptions are eternal. 
But the conception of an impersonal God is the highest type 
of religious thought. ' * I humbly beg to differ from those who 
see in monotheism, in the recognition of a personal God apart 
from Nature, the acme of intellectual development. I believe 
it is only a kind of anthropomorfism which the human mind 
stumbles upon, in its first efforts to understand the unknown,'* 
says Swami Vivekananda, 5,893. 

{Acmey highest point. Anthropomorfism, deification of man.) 
And Dr, Buchner says : * * Nature presents but a single 
chain of related appearances, unbroken by any gaps which 
cannot be filled. By her own power — whether in one fashion 
or another — she brought forth the first materials and forms of 
life ; by her own power she caused these to develop further and 
further ; by her own power she will destroy again her own 
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creations, and revive them again in new forms and shapes in 
other places. ' * 

The Law, is the God of Science. 

Rep. Theology. I take notice that even science cannot be 
without a God. In rejecting the doctrine of a personal God, 
science is forced to put Nature and the Universal Law in His 
place, and worship this divine Queen and this impersonal Lord 
instead. I see also that science is obliged to acknowledge the 
unity, twonity and trinity of God. The God of science is a 
creative, destructive, and preservative Law. 

Rep. Rat Files, And let this be said with grim satisfaction. 

Authorities on the Law. 

Sophocles y 3^0^ -gg^, Creon. — *'And darest thou then to 
disobey the law ? * * 

Antigone. — " I had it not from Jove nor the just gods, who 
rule below ; nor could I ever think a mortal law of power or 
strength sufficient to abrogate the unwritten law divine, im- 
mutable, eternal, not like these of yesterday, but made ere 
time began. * * 

The PrecLcher, about jy6jo, ** I am aware that, whatsoever 
God doeth, it shall be forever ; nothing can be put to it, nor 
anything taken from it. ' ' Eccles, j, /^. 

Mahomet, 4^632 ** Verily both in heaven and earth are 
signs of the divine power unto the true believers: and in the 
creation of yourselves, and of the beasts which are scattered 
over the face of the earth, are signs unto people of sound judg- 
ment ; and also in the vicissitude of night and day, and the 
rain which God sendeth down from heaven, whereby he quick- 
eneth the earth after it hath been dead : in the change of the 
winds also are signs unto people of understanding. These are 
the signs of God ; we rehearse them unto thee with truth. In 
what revelation therefore will they believe, after they have re- 
jected God and his signs ? Woe unto every lying and impious 
person ; who heareth the signs of God, which are read unto 
him, and afterwards proudly persisteth in infidelity, as though 



48 NOMOLOGICAL OPPOSITES. 

he heard them not : (denounce unto him a painful punish- 
ment :) and who, when he cometh to the knowledge of any 
of our signs, receiveth the same with scorn." Surah, 45. 

Sir T. More, 5,478-535. **The contemplating of God in 
His works, and the adoring Him for them, is a very acceptable 
piece of worship." 

Bruno^ 5^50-600, ** The Infinite Mind penetrates and fills 
with different degrees of consciousness, all the heights and 
depths of the universe and is always active." 

Spinoza^ 5^632-677 **God is but One Substance, infinite, 
self-existent, eternal and necessary. God and Substance are 
One, and may be called either God or Nature. The visible 
world is not distindl from Him. God is the immanent idea, the 
One and All, the unity in variety." 

Cowper^ 5,731-800. * * Acquaint thyself with God. ' ' 

Amaulri of Chartres, 5,208. **A11 is God; God is all; 
creator and creatures are identical." (Omnia sunt Deus ; 
Deus est omnia ; creator et creatura idem.) 

Louis Viardoly 5 y86g, **God is the general result of all 
particular laws ; He is the original and final law, the highest 
law, the law of laws." 

Sir Ch. Lyell, 5,883. ** In whatever direction we pursue 
our researches, whether in time or Space, we discover every- 
where the clear proofs of a Creative Intelligence, and of his 
foresight, wisdom and power." 

Tennyson, 5 ,8og-8g2. ** God is law, say the wise, O soul, 
and let us rejoice ; for, if he thunders by law, the thunder is 
yet his voice." 

Sirato, — *' Nature is the best teacher." 

C. De Geer, — '* Nature is the mother of all life." 

D. B. Tower. — '* Nature is full of unknown things." 

H. Zschokke. — **The laws of nature are the thoughts of 
God." 

As'Suhramardi. — * * Nature refuses to be otherwise than 
as It is. 

Ch. Reade. — ** Nature operates alike in small things as in 
great things." 
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7! Parker. — "Nature is man's religious book, with lessons 
for every day.** 

M, S, Devere. — ** Nature is often the greatest in her small 
creations. * ' 

Fenelon, — ** Nature teaches even the meanest capacity that 
there is a God. ' * 

StrzUcki, — '* Nature shows the nothingness of man." 

The Law is Always Working. 

Rep, Reg, Filos, Whenever and wherever Substance is not 
at rest, it is in a state of evolution or development or motion. 
Now, as there are always parts of the Universe in such a state, 
we may say that the Law is always at work, either creating or 
destroying. This impersonal God may be known by Its 
working. Its ensign is labor. 

Dignity of Labor. After Frances S. Osgood. 

" Labor is worship ! '* — the nightingale is singing, 
** Labor is worship ! *' — the busy bee is ringing. 

Listen ! that eloquent whisper upspringing, 
Speaks to thy soul from nature's great heart. 

From the dark cloud flows the life-giving shower ; 
From the rough sod grows the sweet-scented flower ; 
From the small insects, the fine coral bower ; 
Only man in the plan ever shrinks from his part. 

Work — and sound slumber shall wait on thy pillow, 
Work — thou shalt ride over Care*s coming billow ; 
Lie not down wearied *neath Woe's weeping willow ! 
Rest not content in idleness — a clod ! 

Work for some good, be it ever so slowly ; 
Cherish some creature, be it ever so lowly ; 
Labor ! — all labor is noble and holy ; 
Let thy great deeds be thy prayer to God. 

The Law is Working on Sunday. 

Rep. Judaism, Is God working on the sabbath also ? 
Rep. Relig, Files. The brain is thinking, the heart and 
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lungs are pumping, the stomach and bowels are digesting on 
Sundays. Organic beings are born and die on Sundays. The 
sun is shining, the clouds are raining, the wind is blowing, the 
flower is blooming, the river and tides are flowing, the earth is 
flying through space on Sundays. Yes, sir ! the Law is work- 
ing on Sundays also. 

Authorities on Work. 

Sophocles^ 3^520, "No good e'er comes of leisure idly 
spent ; and heaven ne'er helps the men who will not work." 

Penn J s, 644-718. **Love labor; for if thou dost not want 
it for food, thou mayest for physic. It is wholesome for the 
body, and good for any mind." 

Ingersolly 5,55^. *' Labor is not a curse. Labor is a bless- 
ing. Idleness is a curse." 

Thomas Carlyle^ §,jg§-8Si, **A11 true work is sacred ; in 
all true work, were it but true hand-labor, there is something 
of divineness " 

Elihu Burritt, **A11 that I have accomplished, has been by 
that plodding, patient, persevering process of accretion which 
builds the ant-heaps particle by particle, gathering fact by faft, 
thought by thought. ' ' 

Dwarfs of Central Africa, ** Why should we work, when 
there are plenty of fruits, berries, and nuts around us ? when 
there is game in the woods, and fish in the rivers, and snakes, 
rats, and mice are plentiful ? We love to be free, like the an- 
telopes and gazelles.'* (Paul du Chaillu in Country of the 
Dwarfs^ 

The Law is always Repeating Its Work. 

In a general way it may be said that the Law is always re- 
peating its work in all things and beings, and that is what we 
mean when we say that the Universe is always repeating its 
history. 

Specified Examples. 

Chemiology, One combination or dissolution of simple 
elements is the repetition of another such combination or disso- 
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lution. There is no first or last combination or dissolution in 
the Universe, but they are always. 

Astrology or Astronomy. The evolution of a world-setting 
is the repetition of another evolution. There is no first or last 
creation or destruction of world-systems in the Universe, but 
they are always taking place. 

Fotology, Light triumfs over darkness every morning and 
every spring ; Darkness triumfs over light every evening and 
every autumn. The Law is always repeating this work in the 
Universe. 

Geology, One rotation or revolution of the earth is the 
repetition of another. The Law is always repeating this work 
in the Kosmos. 

Climology. One storm is the repetition of another. The 
Law is always repeating this work in the Kosmos. 

Fytology and Zoology. The creation and destruction of 
plants and animals upon our earth, is the repetition of the crea- 
tion and destruction of plants and animals in other worlds. 
The Law is always repeating this work in the Kosmos. 

Ethnology. The creation and destruction of the races upon 
our earth is the repetition of the creation and destruction of 
races in other worlds. The Law is always repeating this work, 
and there is no first or last race in the Universe. 

'Sociology. One marriage is the repetition of another mar- 
riage. The Law is always repeating this work, and there is 
no first or last marriage and divorce in the Universe. 

One birth or death is the repetition of another, and there is 
no first or last birth or death. 

One game, play, strike, and war, is the repetition of another, 
and there is no first or last game, play, strike, and war in the 
• Universe. 

In a general way it may be said that the Law is always re- 
peating everything we know in Sociology, in other worlds. 

Alexander Jonas ^ SySgd. *' The best proof that neithe free 
trade nor tariflf is the real cause of the present crisis, is the fa6l 
that the same wide-spread poverty and sudden crash startled 
the country in 1873 and 1884 when there was no messing with 
the silver question, and free trade and tariff were at least a less 
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prominent political issue. A still further proof is the fa<5l that 
similar sudden crashes visit Europe every few years, and, as 
with us, continue to repeat themselves. And that, too, in coun- 
tries having worthless as well as stable currency ; in free trade 
as well as high tariff countries ; in countries ruled by kings and 
queens, as well as in republics, such as Switzerland, France and 
the United States." 

Fysiology, One circulation of the blood, pumped around 
the body by the heart, is the repetition of another circulation. 
There is a first and last circulation of the blood in the person, 
but the Law is always repeating this work in the Universe ; 
the pulse of the Kosmos is always throbbing. 

Frenology, One thought is the repetition of another. There 
is a first and last thought in the person, but the Law is alwa3rs 
repeating this work in the Universe ; the Kosmos is alwa3rs 
thinking. 

Filology, One language is the repetition of another. There 
is a first and last speech in our world, but the Law is alwa3rs 
repeating this work in other worlds ; the Kosmos is always 
speaking. 

Religiology, One religion is the repetition of another. There 
is no first or last religion in the Universe. The Kosmos is 
always religious. 

The Law Works in a Cyclic Way. 

These quotations will show that the cyclic law was observed 
and known from ancient times. 

The^Yajnavalkya. — ** The circle of being revolves without 
beginning or end.'* Chapter 3, verse 124, 

Laws of ManUy (the second), aJ>out 3,000, ** There are 
creations also, and destrudlions of worlds innumerable ; the 
Being, supremely exalted, performs all this with as much ease 
as if in sport, again and again." (Translated by Sir W. Jones.) 

LaoU'tse, about 3^500, * * All things endure for a set time 
and then perish. To each is alloted a certain period of growth 
and maturity, but when the highest point of vigor has been 
reached, it straightway becomes old and returns to its root/' 

TXtf Preacher, 3,6^0, "For the dust shall return to the 
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earth again, as it was ; and the spirit shall return unto God, 
who gave it." Eccles. 12, 7. 

* * Al the rivers run into the sea ; yet the sea is not fuller ; 
unto the place from whence the rivers come, thither they re- 
turn again. The wind goeth toward the south, and tumeth 
about unto the north ; it whirleth about continually, and the 
wind retumeth again according to his circuits. The sun also 
ariseth, and the sun goeth down, and hasteth to his place 
where he arose. ' ' Eccles. i, 5-7. 

** That which hath been is now ; and that which is to be hath 
already been ; and God repeateth that which is past. ' * Eccles. 

3, 15. 

Krishna, aJbout 4,000, ''I am the soul that exists in the 

heart of all beings. I am the beginning, the middle, the end, 

of all things." Bhagavad-Gita, or Divine Lay, chap. 10. 

The Stoics said that there is one Being, who is the substance 
of all things, from whom the universe flows forth, and into 
whom it returns in regular cycles. 

H, Tuttle says: **Itis a general law that species exist as 
long as their capacities make a further development possible ; 
but as soon as they become stationary, they begin to decline 
and die out in the course of time. ' * 

Johnson, SySSs- ** The safe return of the circle into itself 
guarantees perfect order." 

Sinnety Sy^^S- **For people who have never regarded 
human affairs as covering more than the very short period with 
which history deals, the course of events will perhaps, as a rule, 
exhibit no cyclic character, but rather a checkered progress, 
hastened sometimes by great men and fortunate circumstances, 
sometimes retarded by war, bigotry, or intervals of intellectual 
sterility, but moving continually onward in the long account 
at one rate of speed or another. Nature works always in com- 
plete curves, and travels always in paths which return into 
themselves." 

Dr. Buchner, SiSgi. **At the very time when our own 
race dies away in cold and desolation, we have a right to as- 
sume that on thousands of other spots in the universe the 
conditions of things will have reached a culmination point from 
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which a new race can take its departure, similar or analogous 
to ourselves in the fundamental principles of physical and 
intellectual formation, and doomed like ourselves, to eventual 
personal and collective extinction. Therefore, the destruction 
of our earth with everything on it does not seem to signify any 
more in the universe, than the death of one individual does on 
our own earth ; and the wave of life which passes over our 
earth is, as Proctor says so forcibly and beautifully, * but a 
gentle ripple on the sea of life within the solar system, and this 
sea of life again, is itself nothing more than an insignificant 
wave in the ocean of the eternal life of the universe. * ' 

* * Like the wife of Ulysses, who undid at night what her in- 
dustrious fingers had wrought by day (Dii Prel), Nature amuses 
herself with an eternal building-up and destroying, the be- 
ginning of which is like its end, and the end like the beginning. ' * 

Rev, Dr. Momerie, Sy8g2. * * Every fresh discovery in science 
reveals anew the order, the law, the system, in a word, the 
reason, which underlies material phenomena. There could be 
no course of nature, no laws of sequence, no possibility of 
scientific predictions, in a senseless play of atoms." 

Fate and Freewill. 

Rep, Relig, Files, Organic man is wont to magnify his 
freewill. Whenever he is boasting of his high civilization he 
generally forgets the presence of a still higher Law whose de- 
grees he cannot override. But sometimes the spiritual man 
becomes aware of this faft. 

The proud king of Babylon acknowledges this higher power 
in these striking words : ** I, Nebuchadnezzar, praise and extol 
and honor the King of heaven, for all his doing is truth, and 
his ways are right, and he can humble those who walk in pride. 
I blessed the most High, and I praised and honored him 
that liveth forever, whose power is eternal and whose dominion 
endureth for ever and ever. Agiinst whom all the inhabitants 
of the earth may be counted as nothing. He doeth according 
to his will, both with the army of heaven, and those that dwell 
on earth, and none can stay his hand, nor say to him : What 
doest thou.?'* (Daniel, chap. 4, Luther's translation.) 
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Another proud king says; *'I, Xerxes, King of kings, 
king of the earth near and far, son of Darius, an Achaemenid. 
What I have done here, and what I have have done elsewhere, 
I have done by the grace of Ahura-Mazda (Ormazd), who is a 
mighty God ; who has created the earth, the heaven, and men ; 
who has given glory to men ; who has made Xerxes king, the 
ruler of many." (Inscription at Persepolis. Benfey's trans.) 

Authors who write on the dark side of civilization propose 
such and such a remedy or such and such a * * law, ' * until we 
have so many '* laws " that it generally takes a host of lawyers 
to find out what is lawful or to find a way out of the '* law's " 
meshes. Solon says : ** Laws are like cobwebs, that entangle 
the weak, but are broken by the strong." 

And Laou-tse says : * * The more regulations, the worse off 
the people ; the more munitions, the more wars ; the more 
show of penalties, the more rogues ; the more skill in making 
things, the more gewgaws.'* 

Greatness of Fate and Smallness of Freewill. 

The opposites of Fate and freewill are not a duality, but a 
twonity or duad or union of two. Fate is always dominating 
and controlling freewill. The greatness of Fate reduces free- 
will to a smallness or minimum, while Fate always remains the 
greatness or maximum of the duad. The layman may persuade 
himself that he is the possessor of a freewill, but the filosofer 
who is aware of its smallness sees the Law only. 

Rep, Laymen, If that is the case then the criminals and the 
vicious are not responsible for their evil actions. 

Rep. Relig. Filos. Please do not misunderstand me for I 
did not mean to say that. We are responsible to a certain ex- 
tent for our actions, because we are governed not only by the 
greatness or maximum of the Law, but also by the smallness 
or minimum of freewill. Therefore we must draw the line be- 
tween the two in each individual case. Science in general, and 
Frenology in special give us some valuable points in regard to 
a man's responsibility. 

If we accept the doftrine of a personal and almighty God, 
we must logically hold Him alone responsible for all evil. The 
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Bible does that as evidenced from the passages quoted by the 
Rep. Buddhism. And no counter-argument can be raised 
against the fine logic of Epicurus and Johnson. 

Epicurus says: ** Either God wishes to abolish evil and can- 
not, and then He is not omnipotent ; or He cannot and does 
not wish to, and then He is both imperfect and wicked ; or He 
can and does not wish to, and then He is wicked ; or He both 
wishes to, and can, and if so, how comes evil to exist at all? " 

And Johnson says : ** It comes to this, and this only : at the 
beginning as at the end God alone is responsible for sin. One 
infinite personal Will in the Universe excludes all other re- 
sponsibility for the results. Under this system, evil is either 
directiy the result of God's will, — ^that is. He is alike the Crea- 
tor of good and evil ; or else indirectiy, — that is, through the 
freewill which He has bestowed on man, with full knowledge 
of the consequences of the gift." 

But if we accept the idea of an impersonal God — ^which is noth- 
ing new — we cannot make the Law responsible in the same way 
as we could in the case of a personal God. Nature is not held re- 
sponsible for what She does either good or bad, for we look upon 
the doings of Nature as something which cannot be avoided 
or controlled, whenever her activities turn out to be evil. We 
would then have a smallness or minimum of responsibility if 
we have a smallness of freewill and the Law would have the 
greatness of responsibility, because we, as parts of the Universe, 
are parts of the Law. And Euclid points out that ** the Whole 
is greater than the part. * ' 

Now if we assume the existence of a personal and almighty 
God, He must necessarily bear the whole responsibility for the 
result or consequences of our actions, and we would have no 
responsibility whatever. Manu (the second) has the same 
opinion for he says that God is ''the author of all human 
actions.** 

So we see that the argument of Samuel Johnson cannot be 
controverted, no matter what may be said. A personal God 
must be responsible for everything. But an impersonal God 
as the Law or Unconscious Mind, or Supreme Mind, or King 
of heaven, or whatever that Infinite may be called, bears the 
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maximum of responsibility, while its finite part as the em- 
bodied freewill, or conscious mind, bears a part of responsi- 
bility or a smallness or a minimum. 

Rep, Laymen, That is like a man who says that he can 
either take a drink or let it alone, but who generally takes it 
and in such great quantity that he loses the smallness of free- 
will and becomes subject to the greatness of Fate. And after 
the maximum in the man's head is reduced to a minimum, his 
better half will open a discourse with him on the evil conse- 
quences of excessive drinking, and when her lecture is over, if 
he then kisses her against her will, it is the woman's fate and 
the man's freewill. 

The Law and Socialism. 

Rep, Relig, Files, The socialist in denying the existence of 
a personal God as an unprovable dodrine, does not affirm or 
proclaim the presence of an impersonal God. He magnifies his 
freewill and ignores the higher Law which is always governing 
the Universe, forgetting that if freewill is not at one with Fate 
all his schemes must be unsuccessful. Sometimes reference is 
made to Nature or natural laws, but they are not elevated to 
the dignity of an impersonal God. 

The power of freewill to diminish all the evils of the present 
state organization, and the influence of press, pulpit, and police, 
to shorten the duration of strikes, is not so very great as it 
would seem, for the Law governs the social state of mankind 
in the same irresistible way as other things, and freewill has a 
very small play only. Here is where the invisible and intangi- 
ble hand of God may be recognized by all those who are 
not spiritually blind. 

Rep, Socialism, In the socialistic State strikes will be abol- 
ished altogether, because they are created by freewill only. 
There is no such thing as Fate. 

Rep. Relig, Filos, Supposing a rich man says to a poor 
man, **You can either work for the wages I offer you, or 
star\'e : you »i«j/ choose between this alternative," then the 
former proposition implies the smallness of freewill, and the 
latter the greatness of Fate. 
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Rep. Socialism. And supposing a man cannot choose be- 
tween work and starvation, because there is no work to be 
found, which is only too often the case, what then ? 

Rep. Relig. Filos. In such a case he is subject to irresistible 
Fate only. 

Rep. Socialism. I think not, for such conditions were 
created by the wrong government prevailing now, because 
there is so much produced that there is plenty to eat for all 
the people, and nobody should starve. 

But there is also a middle course between these two ways, 
which may be chosen. The tramps, for example, do not work ; 
yet they do not starve. Like the * * lilies on the field they toil 
not neither do they spin." Still they do not die out but 
propagate. I do not only mean the poor tramp, but also the 
majority of rich tramps on the opposite side of the social scale. 

Rep. Relig. Filos. Well, the tramps must choost one course 
out of three. Let us take another example, we can say : * * One 
7nust either get married or stay single, ' ' there is no middle 
course in this alternative. 

Rep. Socialism. Yes, there is, in the pangamic system of 
marriage. 

Rep. Relig. Filos. Well then we must choose one course 
out of the three. 

The Ideal Government of Freewill. 

Rep. Socialism. The poor tramp chooses the middle course 
of begging and stealing, and the rich tramp that of legalized 
stealing by holding the avenues to wealth. But in the social- 
istic State these social opposites will be abolished, the appro- 
priators will be appropriated themselves, and every workable 
person must work for his or her living. 

The Real Government of Fate. 

Rep. Tramps. I only hope that this *' State** won't be- 
come a reality in my time. The object of life is to live. As 
long as I can live without working, I won't work. "Be 
thou not foolish,'* says the Preacher. 

And do you think to be able to put your ideal government 
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of freewill, in place of the real government of Fate? Do you 
think that Fate can be dominated by freewill ? I think not. 

By what Fate imposes men must abide ; freewill cannot 
arrest the wind and tide. It boots not to resist and fight ; the 
Law is shown by day and night 

Freewill in Organic Love. 

Rep. Relig, FUos. The Law incarnated in Moses gives the 
divine command to multiply and people the earth, (Gen. i, 28.) 
and the sons of God following this divine law chose the fair 
daughters of men for wives (Gen. 6, 2.) which the children of 
God are still doing to-day. A few thousand years later the 
Law incarnated in Paul modifies this command by saying, that 
it is very good to get married, but that it is far better to stay 
single, (i Corinthians, 7, 38.) 

The socialist has not much to say about regulating the in- 
crease of the population, although this is a very important 
question, for every child that lives to fourteen years of age is 
dependent on the society for support. SchaiHe does not advo- 
cate any restrictions upon the increase of population, and 
socialistic writers are generally silent upon this subject. John 
Stuart Mill, who is not a socialist, does eamesdy advocate 
artificial restrictions on multiplication, and is holding up France 
as an example. But Western statesmen are as a rule not in 
feivor for such restrictions, and Dr. Foote was fined $500 for 
advocating mechanical means to prevent conception. 

The Eastern statesmen will naturally hold the opposite view 
to the Western politician, because the Eastern countries are 
already so densely populated that universal famine is inevitable 
if the rate of increase keeps on as at present, and since they 
have no colonies to draw off the surplus population. 

The question is whether freewill is justified to defeat the 
designs, or frustrate the intentions of the Law. Rev. John 
Todd says that the selling of artificial means to prevent child- 
bearing is a shameless proceeding. 

Dr. Napheys writes: ** The father feels his abilities to edu- 
cate and provide for them limited ; the mother, who travails in 
sorrow, and on whom the immediate care of them devolves, 
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looks often with more dread than pleasure to another addition 
to her flock. But while all this is granted, the question is still 
constandy put : Is this all ? Is there no means by which we can 
limit our &milies without either injuring the health, or under- 
going a self-martyrdom which not one man in a thousand will 
submit to?" Dr. Napheys says that excessive child-bearing 
b repugnant, while uncompleted intercourse does violence to 
nature, that artificial means to prevent conception are to be 
condemned, that Nature has made certain provisions for the 
definite limitation of offspring ; and unmistakably warns us of 
the danger of too rapid child-bearing, not only by debilitating 
the mother, but by yielding, imperfedl, feeble, and deformed 
children. 

" Socialism, without restraints on the increase of population, 
would be utterly inefficient. With such restraints, it would be 
slavery. Restraints on marriage always result in an increase 
of illicit unions and of illegitimate births," says E. S. Robert- 
son, 5,891. 

All these writers take it for granted that freewill can be ex- 
ercised in regulating the number of the population. Mill 
points out that this is actually done in France, which is satis&c- 
tory to the parties diredly concerned, although the statesmen 
are not satisfied. % 

It seems that no Socialist however willing he may be to 
limit the number of children would for a moment tolerate a law 
to this effeft or a regulation prescribing a limitation in the in- 
dulgence of organic love, which would be equal to an infringe- 
ment upon personal liberty. The more sober exponents of 
Socialism declare that there is no intention of interfering with 
family life, and SchafHe says, that the German Socialists do 
not demand any such law. 

Freewill in Spiritual Love. 

The Frenologist teaches that the opposites in temperament 
should marry, which would be beneficial to the contracting 
parties and to their oflfspring, but the greatness of Fate and the 
smallness of freewill must be considered also. That kind of 
love, which is generally called ** love at first sight," is certainly 
not subjedl to freewill. 
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** Und herrlich in der Yugend Prangen, 
Wie ein Gebild aus Himmelshdhn, 
Mit zuchtigen, verschamten Wangen 
Sieht er die Yungfrau vor sich stehn. 
Da fasst ein namenloses Sehnen 
Des Yfinglings Herz, er irrt allein, 
Aus seinen Augen brechen ThrSnen, 
Er flieht der Bruder wilden Reihn. 
Errdtend folgt er ihren Spuren 
Und ist von ihrem Gruss begluckt, 
Das Schdnste sucht er auf den Fluren, 
Womit er seine Liebe schmuckt. 
O zarte Sehnsucht, susses Hoffen ! 
Der ersten Liebe goldne Zeit ! 
Das Auge sieht den Himmel offen, 
Es schwelgt das Herz in Seligkeit ; 
O, dass sie ewig grunen bliebe, 
Die schdne Zeit der jungen Liebe." 

(He sees the maiden before him, like a form from heavenly 
heights, with a chaste and bashful face, and lovely in the bloom 
of youth. Then a nameless longing comes over the fellow, he 
wanders alone, from his eyes break tears, and he flees from the 
wild throng of his comrades. Blushingly he follows her and 
is blessed by her greeting. He gathers the nicest flowers on 
the meadow with which he adorns his love. O tender yearn- 
ing, sweet hoping ! The golden time of first love ! The eye 
sees the heavens open and the heart indulges in blissful joy ; O 
that it would endure forever, the beautiful time of young love. 
Schiller, The Sang of the Bell) 

This is the pure spiritual love which the youth entertains for 
the maiden, the father for the son, the mother for the child, 
and the child for the parent. This is the kind of love exalted 
by the poets. Love does not reason, it does not ask the why 
and wherefore. Love simply loves for the sake of loving, and 
for love alone. 
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* * What man for any other joy can thirst 

Whose loving wife adores him duly ? 

Want, misery, and care may do their worst, 

If loving woman loves you truly. 

A lover's thoughts are ever with his own ; 

None truly loved is ever lonely. 

Give me the love that loves for love alone ; 

I love that love — I love it only ! * * 

— (Gilbert, The Sorcerer,^ 

We cannot live and not love or hate, and freewill has very 
httle play in this matter. Sometimes it happens that we hate a 
person first and afterwards we love the same person. 

Rep, Rat Filos, That is love at second sight. 

Freewill in Sickness. 

Rep, Relig. Filos. Some diseases have a certain duration 
in their course, others cannot be cured at all. In such cases 
freewill has no influence at all, either to shorten or cure the 
affection. But the percentage of such cases is limited in the 
whole, while the parties who are so fated with such diseases 
must bear them as well as they can, for the prayer of freewill 
is powerless. The Law cannot help them. 

Dr. Hufeland points out that freewill may be exercised with 
advantage to master sickly feelings and disease to a certain 
extent, and the proverb says that one ounce of prevention is 
better than a pound of cure. 

** 'Tisfor the wise 
Each difficult event 
Foreseeing, to prevent 
Ere it arise ; 

When come, the manly breast 
Adjusts it for the best.*' — Pittacus, 3,350- 

Rep, Mahometism. How far is God's decree influenced by 
the prayer of man's freewill ? 

The Decrees of the Law are Absolute. 

Rep, Relig, Filos, The Law is not at all influenced by the 
prayer of man. The Law cannot be influenced by another will 
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except its own. This Will is eternally unchangeable. The 
Will of the Whole always dominates the will of the part, and 
there is no appeal against the absolute decrees of the Law. 
* * Nature will dominate over man, and will constrain his actions. 
We need not flatter ourselves that we are to be any exception. 
The laws of the world are unswerving, unvarying in their oper- 
ation. There is nothing privileged in the universe. The 
voluntary is only the outward semblance, covering but hardly 
hiding the predetermine^. Over the events of life we may 
have control, but none whatever over the law of its progress. 
That no mortal man can touch," says Prof. Drapery 5,86y. 

Since the Universe can only repeat its past history, all future 
events are pre-destined or pre-ordained. Or since the Law 
can only work in the same way or fashion as It has been work- 
ing in the past, all future occurrences must necessarily be like 
those of the past. 

Authorities on Fate and Freewill. 

The Minokhiredy chap. 27 ^ v.^ 10. *'The things of the 
world are moved by Destiny. ' ' 

Homer y jyioo, ** No man of woman born, coward or brave, 
can shun his destiny. * * 

The Cordriy 4,632. ** The fate of every man have We bound 
about his neck. ' * 

Abul Hasan al Ashari. * * God pre-ordains everything. 

Chinese proverb: "To plan is man*s, to accomplish is 
Heaven's.'* 

German proverb : **Der Mench denkt und Gottlenkt." 
' ' Man thinks and God links. ' ' 

English proverb: **Man proposeth ; God disposeth.'* 

President A, Lincoln, 5,86^, ** I claim not to have controlled 
events, but confess plainly that events have controlled me.*' 

Johnson, 5,885, ** Every thoughtful person must recognize 
universal law as master of all individual intentions or aims. The 
mind which has not learned that the world is governed by 
forces to which all wills of whatever power must conform, has 
had but slight experience of life. ' ' 



^4 NOMOLOGICAL OPPOSITES. 

Ckambef's Encyclopaedia, Art. StaHstics, ''Even the acts 
which are the most purely voluntary as regards individual men, 
have been found to be subject to laws which, in respect of the 
masses which make up society, are mvariable in like circum- 
stances, and discoverable. ' ' 

Schopenhauer, §,788-860. *'Let me quote those lines in 
which Goethe describes how an unalterable destiny is assigned 
to every man at the hour of his birth, so that he can develop 
only in the lines laid down for him, as it were, by the con- 
jimctions of the stars; and how the Sibyls and the prophets 
declared already that a man can never escape himself nor any 
power or time avail to change the path on which his life is 
cast:" 

Wie an dem Tag, derdich der Welt verliehen, 
Die Sonne stand zum Grusse der Planeten, 
Bist alsobald und fort und fort gediehen, 
Nach dem Gesetz, wonach du angetreten. 
So musst du sein, dir kannst du nicht entfliehen, 
So sagten schon Sibyllen und Propheten ; 
Und keine Zeit und keine Macht zersttickelt 
Gepnigte form, die lebend sich entwickelt. 

Spinoza, 5^632-677. **The human freedom, of which all 
men boast, consists in naught but that men are conscious of 
their own will, while ignorant of the causes which have 
induced it" 

Louis Viardot, s,86g. "This Fatum, from whom, when 
adopted by the Latins, its neuter name seems to take away all 
personality, is precisely the last link in the chain of laws, im- 
placable indeed, but always regular even in their apparent 
irregularities, which govern inexorably the material existence 
of men and things — ^we might almost add, the actions of men, 
for that which is called their freewill is alwajrs subject to the 
laws which govern the universe, and themselves in the uni- 
verse. This is remarkably confirmed by moral statistics (on 
crimes, suicide, marriage, etc.), when isolated fects are ac- 
counted for by the totality of general facts." 



Fate and Freewill Ideally Illustrated. 




The point in the center represents the idea of Freewill ; the 
circle represents the idea of Fate. Freewill is always dom- 
inated and controlled by Fate. 
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Buckie^ §,82^-862. *' Rejecting, then, the metaphysical 
dogma of freewill, and the theological dogma of predestined 
events, we are driven to the conclusion that the actions of men, 
being determined solely by their antecedents, must have a 
character of uniformity, that b to say, must, under precisely the 
same circumstances, always issue in precisely the same events. 
All the vicissitudes of the human race, their progress or their 
decay, their happiness or their misery must be the fruit of a 
double action : an action of external phenomena [appearances] 
on the mind, and another action of the mind on the phenom- 
ena." (History of Civilization, vol. i, p. 18.) 

Buchner^ 5,884. "And thus it may be said without exag- 
geration that in the old contention about the freedom of the 
human will, the vast majority of doctors and practical psychol- 
ogists lean to the side of those who recognize that all human 
actions are everywhere dependent in the last resort on the 
fixed necessities of nature or on external and internal influences, 
and that in every single case there remains only a very small 
scope, and oftentimes no scope at all, for free volition." 

Lavaiety §^^41-801, '* Man is as free as a bird in a cage ; 
he can move within certain limits." 

G. H, Schneider, **How naive is the idle conceit of an 
absolute freedom of the human will, seeing that it is completely 
ruled by the tendencies to self-preservation which Nature has 
implanted in the human bosom." 

Prof. W. G. Sumner, §y8g4. **The great stream of time 
and earthly things will sweep on just the same in spite of us. 
It bears with it now all the errors and follies of the past, the 
wreckage of all the philosophies, the fragments of all the civili- 
zations, the wisdom of all the abandoned ethical systems, the 
debris of all the institutions, and the penalties of ail the mis- 
takes. It is only in imagination that we stand by and look at 
it, and criticise it, and plan to change it. Every one of us is a 
child of his age and cannot get out of it. He is in the stream 
and is swept along with it. All his sciences and philosophy 
come to him out of it Therefore the tide will not be changed 
by us. It will swallow up both us and our experiments. That 
is why it is the greatest folly of which a man can be capable. 
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to sit down with a slate and pencil to plan out a new social 
world." (^Forum.') 

Free Prayer. 

Rep. Mahometism. What do you think of the ordinance to 
pray five times a day ? Would you limit the number of daily 
prayers? Is the human voice to be preferred to the bell in 
calling for prayer ? 

Rep. Relig. Files. A person should be entirely at liberty 
to exercise his freewill in this matter. He may pray as much 
as he wants to, or not pray at all. But no ordinances should 
be made to regulate the number of daily prayers. I think 
that the human song is so much more melodious and impres- 
sive as a call for prayer than the bell, and Mahomet had the 
right idea to establish this institution. 

Usefulness ob Prayer. 

Rep. Rat. Files. But if the decrees of Fate are not influ- 
enced by freewill, then why should we pray at all ? The Shoo- 
king says : ** Prayer is unnecessary, because Heaven does not 
actively interfere with the soul of man." 

Rep. Relig. Filos. If we do not pray for impossible things, 
prayer is useful on account of the reflex action on the prayor. 
Lawyer Ingersoll illustrates this reflex action with the story of 
a deacon who prayed one cold night for a widow and her 
children, and when he had finished, it occurred to him that he 
could fulfill his own prayer, so he took a basket and filled it 
with good things and brought it over to the poor widow and 
her hungry little ones. 

This was plainly the reflex action of the deacon's prayer. 
But whenever we pray, we should not pray for impossible 
things. 

Rep. Laymen. But how can a man always distinguish the 
possible from the impossible ? 

Rep. Relig. Files. No, that cannot always be done by an 
adult, to say nothing of a minor, and for this reason it would 
be beneficial if we make out a list of impossibilities. I have 
already gathered four pages full of impossible things, which I 
will bring forward for discussion under Kosmology. 
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Prayer is Eternal. 

Rep. Spec. Filos. I fency that prayer is eternal, if Universal 
Humanity is subject to Universal Law. Prayer is then neither 
creatable nor destroyable, that means, prayer can neither be 
ordained nor abolished. 

In God We Trust — In Law We Trust. 

Rep. Confucianism. Our great Filosofer Chu-hi, — ^who is 
termed by European scholars the Chinese Aristotle, and re- 
garded by all the governing class in China as the prince of 
science, — said that God is Law. And when I found the 
inscription on the American coins, "In God we trust,*' I was 
struck with the idea that man will alwa3rs trust in the Law, and 
pray to Heaven. 

Rep. Polit. Filos. The theory of the American Constitution 
is, to trust in the people, that is, in a majority of the people. 
** Vox populi, vox Dei," says the Latin proverb. 

Rep. Laymen. This is not the faith of the average saloon- 
keeper for his motto is : **No trust.'* But he is giving free 
lunch at the same time. 

Rep. Rat. Filos. The Americans trust in God, and increase 
their navy at the same time. ** Trust in God and keep your 
navy big," says Cromwell. 

Rep. Sentimental Filos. I am firmly convinced that the great 
majority of men will always trust in God and pray to the most 
High ; for man is essentially a sentimental creature. He may 
not always be unselfish in his prayer, sometimes he may be 
very narrow in his conceptions of matters and things, because 
he looks at them from that part of the world where he lives, 
but as a finite being he will always feel himself constrained to 
pour out his heart to the Infinite. 

Rep. Womankind. O please, let us hear you pray ! 

Rep. Sent. Filos. And when we pray we should not be 
selfish but pray with brotherly feeling, we should take the 
broadest views possible and we should be voicing the feelings 
and aspirations of all mankind, then our prayer will represent, 
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The Prayer of Mankind. 

Almighty God, Governor of this endless Universe ! (i) We 
pray Thee to make Thyself known to us. (2) We do not beg 
of Thee, like infantile mankind, to give us earthly goods, or 
power, or long life ; (3) but like Solomon we beseech Thee 
to enlighten our minds and give us wisdom (4) to solve all 
difficult problems. Like Confucius and Laou-tse we are seek- 
ing the Right Way, (5) like Buddha and Jesus we aim to 
abolish physical and moral evil and establish righteousness on 
earth ; (6) for we see that almost thirty-four hundred years 
have passed, since Thou gavest Thy commandments to Moses 
on Mount Sinai, but righteousness has not yet triumphed. (7) 
Every day Thy commandments are broken still. (8) * 'Justice 
does not always triumph. Innocence is not a perfect 
shield.** (9). 

Ever since the time of infantile mankind, the righteous have 
been inspired with the hope for the ultimate triumph of right 
over wrong, of justice over injustice ; they pictured to them- 
selves an ideal world, where there is no wrong or injustice, no 
hate or pain, no vice or poverty, nor age, nor disease, nor 
death, nor darkness. (10) Is this but a childish dream, O wise 
God ? Should we not still hope for the ultimate triumph of 
Right, (11) O everlasting Lord? 

For we have become aware of the vanity of all things. (12) 
Practical experience teaches us the transientness of all indi- 
vidual forms of life. Every personal being is perishable 
without any exception, and the virtuous have no privilege over 
the vicious. (13). 

Whether we are good or bad, superior or inferior, we all 
pass away. (14) Wise men must die as well as fools, rich as 
well as poor. (15) Ideality is incessantly fighting reality, virtue 
is always at war with vice. (16) Happiness has its alloted time 
as well as misery, knowledge as well as ignorance. (17) Beauty 
is just as transient as ugliness, love as well as hate. (18) The 
soul passes away as well as the body, youth as well as age. (19) 
Nothing is constant in its individual life, everything is ever 
changing like day and night. (20) Even our Mother Earth is 
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not Staple, (21) nor the dazzling sun, (22) the Sire of our 
existence. (23) Shall we not be alarmed at having seen this 
ugfly state of things, but look free from fear with happy face 
upon the beautiful state of things, in the Universe ? Wilt thou 
not bear with us, like a lover with his beloved, as a father 
with his son, as a mother with her child ? Be gracious, O 
Preservor of the Universe, and show us Thy divine will. (24). 

Everywhere we see the haughty rich oppressing the helpless 
poor, (25) the strong and mighty are enslaving the weak and 
lowly, (26) **life feeds on life, so that every mouth is a 
slaughter-house and every stomach a tomb." (27) Must all 
this evil be ? (28) Canst Thou not deliver us from all the evils 
of life ! (29) Cannot the world be better arranged, and the 
Universe more wisely governed ? (30) Or is it only our short 
wisdom that makes things appear to us in such a light? (31) 
Is it presumptuous of us to ask all these questions ? Do we 
only look on the appearance of things from the standpoint of 
the part and not from the Whole ? (32) Does the microcosm 
not understand the macrocosm ? (33) Do we not yet compre- 
hend Thee, and Thy government of the Universe? (34) Why 
does not all the world worship Thee ? Why is there so many 
different sects and creeds? Why is there not one worship in 
the world? (35). 

Hear us, O Lord, when we pray to Thee (36) to send us 
prophets inspired with the new spirit of the times, (37) who 
have the insight and understanding to point out the errors of 
our narrow creeds (38) and lead us on to a grander and 
higher religion (39) which does not conflict our reason with 
our feeling (40) and divorce them entirely, (41) a religion 
which the critics cannot assail, which is above all criticism, a 
religion which shall be universal. (42). 

Let all the inhabitants of the world become aware that Thou 
art the Sovereign Lord, (43) and let every citizen of the earth 
acknowledge that it is not out of date to worship Thee as the 
all-ruling Soul of the Universe. (44). 

Let every priest recognize his hallowed mission and let him 
be the instrument to make his people holy which he repre- 
sents. (45). 



JO NOMOLOGICAL OPPOSITES. 

We need not pray Thee to dwell amongst us for Thou art 
everywhere and this little house could not contain Thee. (46) 
Yes, Thou seest us, and may Thou guide (47) us that we do 
not offend our conscience nor the conscience of others (48) 
but discuss and investigate (49) the matters before us with 
freedom of the spirit to prove that intellectual liberty is (50) 
not a farce. Amen. 

(i) Compare Alex, von Humboldt: The Universe is gov- 
erned by Law. 

(2) Compare Schiller: Weil du liesest in ihr, was du selber 
in sie geschrieben, Weil du in Gruppen fiirs Aug' ihre Ers- 
cheinungen reihst, Deine Schnure gezogen auf ihrem unend- 
lichen Felde, Wahnst du, es fasse dein Geist die grosse Natur. 

Compare Zophar: Canst thou by searching find out God ? 
Job, II, 7. 

(3) Compare Prof. Max Muller : Food, wealth, and power, 
a large family, and a long life, are the theme of his daily 
prayer. And Jesus : Give us this day our daily bread. 

(4) Compare Solomon : Give me now wisdom and knowl- 
edge. 2Chron., i, 10. 

(5) Compare Laou-tse : The Right Way is plain but men 
prefer by-ways. — And Kung-foo-tse • At fifteen, my mind was 
bent on learning ; at thirty, I stood firm ; at forty, I had no 
doubts ; at fifty, I knew the laws of heavenly order ; at sixty, 
my ear was obedient to the voice of truth ; at seventy, I could 
follow my heart's desire without transgressing Right Lun3rUy 

2, 4- 

(6) Compare the answer of the Wise Counsellor to Buddha : 
These sufferings come from the natural state of the world, and 
cannot be avoided. People must grow old, they must suffer 
from sickness, and must die. — Compare Jesus ; in the sermon 
on the mount. Matthew, chapters 5-7. 

(7) Compare Rev, Murray of Boston : Two thousand years 
have passed and Christianity has not triumphed. (Arena, 1889.) 

(8) Compare Sister Em, of the Salvation Army : All the 
commandments of the decalog are violated in the slums. 

(9) Lawyer Ingersoll of New York. 

Uo) Compare 2 Peter ^ 3. 13: Nevertheless we, according to 
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hb promise, wait for a new heaven and a new earth, wherein 
dwelleth righteousness. (Luther's translation.) ATid Rev. 
Banks of Boston : In the meantime I believe in God, in His 
wise purpose in the creation of the world, in His providential 
care over it, and that under His grace there shall come the 
triumph of righteousness in it. 

(ii) Compare Rev. Savage of Boston: Is the hope for the 
ultimate triumph of right but a childish dream ? 

(12) Compare Ecclesiastes^ i^ 2: Everything is altogether 
vain, or all things are quite vain. (Luther's translation.) 

(13) Compare fob y 31^3: Should not rather the unrighteous 
have such misfortune and the evil-doer become such an outcast ? 
(Luther's translation.) And Eccles., 7, 75 .• There is a just 
man that perisheth in his righteousness, and there is a wicked 
man that lives long in his wickedness. (Luther's translation.) 
And Eccles,, 8, 14: There be just men, unto whom it hap- 
peneth according to the work of the wicked ; again, there be 
wicked men, to whom it happeneth according to the work of 
the righteous. And Psalm, 7J, 12: Behold, these are the 
ungodly, who prosper in the world, and increase in riches. 
And fob, 21 y 7 .• Why do the wicked live, become old, yea, 
are mighty in power? Andferemiah, 12, i : Righteous art 
thou, O Lord, when I plead with Thee ; yet let me reason 
the case with Thee of Thy judgments : Why does the way of 
the wicked prosper ? wherefore are they all happy that deal 
very treacherously ? 

(14) Compare fob y 9, 22 : He destroyeth both the pious and 
the wicked. (Luther's translation.) And Ezekiel, 21 , j: 
Thus saith the Lord God : Behold, I am against thee, and I 
will draw forth my sword out of the sheath, and will exter- 
minate in thee both righteous and wicked. (Luther's trans.) 

(15) Compare Eccles, 2, 16: And how dieth the wise man ? 
as the fool. And Psalm, ^9, 10 : For one will see that such 
wise men also die, as well as the fools and brutish persons 
perish, and must leave their wealth to others. (Luther's 
translation.) 

(16) Compare Rev. Dr. Parkhurst: We are none of us so 
foolish as to think that vice is to be utterly stamped out, etc 
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(17) Compare Eccles.^ 2, 75/ And I thought in my mind : If 
it iareth with me even as with the fool, why did I search after 
wisdom ? Then I thought in my mind that this also is vain. 
(Luther's translation.) 

(18) Compare Eccles.,jy 8 : There is a time to love, and a 
time to hate ; a time of war, and a time of peace. 

(19) Compare Eccles,^ 12 ^ j : Then shall the dust return to 
the earth as it was : and the spirit shall return unto God who 
gave it. 

(20) Compare the proverb : Nichts ist ewig als der Wechsel. 
(Nothing is constant but change. ) 

(21) Compare Isaiah^ ^5, 17 : For, behold, I create new 
heavens and a new earth : and the former shall not be remem- 
bered, nor come into mind. And Revelation^ 21, i : And I 
saw a new heaven and a new earth ; for the first heaven and the 
first earth were passed away. 

(22) Compare Sir Robert Ball: The sun cannot shine on 
forever. 

(23) Compare La Placets supposition about the evolution of 
our solar system from a nebula, and Proctor's theory of 
meteoric accumulation on the sun. 

(24) Compare Divine Lay. Arjuna : Thou shouldest bear 
with me, O God ! as a father with his son, as a friend with his 
friend, as a lover with his beloved. Be gracious, O habitation 
of the universe ! Show me thy other form. Krishna : Be not 
alarmed, nor troubled at having seen my terrible form. But 
look free from fear, with happy heart upon this other form of 
mine. Bhagavad Gitd^ chap. , //. Compare Psalm j6y 6 : 
O Lord, thou preservest man and beast. 

(25) Compare 2 Moses^ 22^ 21 : Thou shalt neither vex a 
stranger nor oppress him. 

(26) Compare Rev, Banks in ** White Slaves.'* 

(27) Lawyer Ingersoll of New York. 

(28) Compare Joby 2^ 10: Have we received good from God, 
and shall we not accept the evil also ? (Luther's translation.) 

(29) Compare Jesus : And deliver us from evil. 

(30) Compare Joby 40^ 2 : Shall he that contendeth with the 
Almighty instruct him ? He that reproveth God let him answer 



A DISCOURSE ABOUT GOD. 73 

it. And Job y 42, i-j : Then Job answered the Lord, ana said, 
I recognize that Thou canst do everything, and that no thought 
can be withholden from Thee. Who is he that giveth counsel 
without knowledge ? Therefore I confess, that I have spoken 
unwisely of things too wonderful for me, which I understood 
not (King James and Luther* s translations.) 

(31) Compare Isaiah^ ^5, g : Shall the clay say to him that 
fashioneth it, What maketh thou ? And Romans^ p, 20 : Shall 
the thing formed say to him that formed it. Why hast thou 
made me thus ? Hath not the potter power over the clay, of 
the same lump to make one vessel unto honor, and another 
unto dishonor ? 

(32) Compare Euclid : The Whole is greater than the part. 

(33) Compare Sinnet: The microcosm is a mirror of the 
macrocosm. And Prof. Huxley : The conscience of man re- 
volted against the moral indifference of Nature and the micro- 
cosmic atoms should have found the illimitable macrocosm 
guilty. But few, or none, ventured to record that verdict. 

(34) Compare the Hindoo m^nk Vivekandndd: I humbly 
beg to differ from those who see in monotheism, in the recog- 
nition of a personal God apart from nature, the acme of intel- 
lectual development. I believe it is only a kind of anthro- 
morfism which the human mind stumbles upon in its first 
efforts to understand the unknown. 

(35) Compare Rev, ChunderSen, Highptiest of the Brahmo- 
Somuj : The future religion of the world which I have described 
will be the common religion of all nations, but in each nation 
it will have an indigenous growth and assume a distinctive and 
peculiar character. No country will borrow or mechanically 
imitate the religion of another nation ; but from the depths of 
the life of each its future church will grow up. 

(36) Compare Mahomet: O my son, observe prayer. Thou 
needest not raise thy voice, for He knoweth thy secret whisper, 
and what is yet more hidden. 

(37) Compare John E, Raymond: Courageous men, prophets 
of a new age, proclaim, with no uncertain sound, the demand, 
not of a new gospel, but of an old gospel with a new meaning. 

(38) Compare Dr, Paul Carus^ chairman in the Parliament 
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of Religions at Chicago : The Parliament advised us anew that 
the narrow Christianity will disappear, for its errors have be- 
come palpable. There are still remaining some prophets of 
the trust in a blind faith, but their influence is on the wane. 
They are deficient in insight and they lack in understanding. 

(39) Compare Rev. Savage of BosUni : Are we going to 
have a higher type of religious thought ? 

(40) Compare Ingersoll: A religion that can be accepted by 
the heart and approved by the head. A religion without 
mystery. 

(41) Compare Buzurmihr, grandvizier of NHshirv&yi : 
Never permit divorce between thy reason and thy heart. 

(42) Compare Rev, Chunder Sen: One religion shall be 
acknowledged by all men ; one God shall be worshipped 
throughout the length and breadth of the world ; the same 
spirit of faith and love shall pervade all hearts. 

(43) Compare Ezekiel^ j8y 23: Thus will I. be magnified, 
and sanctified, and become known in the eyes of many heathens, 
and they shall become aware that I am the Lord. And 
Ezekiel, jp, 7 .• So will I make my holy name known among 
my people Israel ; and I will not let them pollute my holy 
name any more : but the heathens shall become aware that I 
am the Lord. (Luther's translation.) 

(44) Compare Bishop Potter of New York : It is vain that 
a clever scepticism dispenses with God, and tells us that it has 
looked into the bottom of the analytical chemist's crucible and 
found no soul. It can hardly be urged that a cathedral is out 
of date until it is admitted that it is out of date to believe in 
God and worship Him. 

(45) Compare j Moses, 7p, 2 : Ye shall be holy : for I the 
Lord your God am holy. 

(46) Compare Solomofi : Behold, the heaven and the heaven 
of heavens cannot contain thee ; how much less this house 
which I have built ! (i Kings, 8, 27. 2 Chron., 6, 18.) 

(47) Compare Psalm 14, i : The fool hath said in his heart, 
There is no God. 

(48) Compare Manu, 8, 84.-85 : The wicked have said in 
their hearts, *' None sees us." Yes, the gods see them, and 
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the spirit within their own breast. Offend not thy conscious 
soul, the supreme internal witness of men. 

(49) Compare Rev, Edkins : Everything can be made plainer 
by investigation. Everything can be understood better by the 
bringing together of feicts. 

(50) Compare Thomas Paine in ' * Rights of Man. * * And 
Thomas Jefferson in his ' ' Declaration of Independence. * ' 

The Law Produces Evil and Good. 

Rep. Relig, Filos, Job laid down the principle, that, if we 
receive good we must also accept evil. If we are content in 
prosperity, we must also be satisfied with adversity. In re- 
buking his wife for her impatience he says : • * Thou speakest 
as one of the foolish women speaketh. What ? Shall we re- 
ceive good at the hand of God, and shall we not accept evil? ** 
(Job, 2, 10.) He shows us the example of being modest in 
prosperity and resigned in adversity. 

I say that the Law produces evil and good, by which term I 
do not mean that the Law creates it, because evil and good is 
eternal and therefore neither creatable nor destroyable. Both 
evil and good have no origin since these opposites are eternal. 

The conception that God produces inorganic, organic, and 
spiritual evil is very familiar to the writers of the Jewish Bible. 
Through his profets Jehovah says as plainly as possible that he 
is the author of all evil. (See page 11.) 

God Cannot Abolish Evil. 

The question which the poem of Job makes for its subject 
(about 3,000), why does a good man suffer by adversity, can- 
not be answered by saying, that all men are sinners, for all 
men are not sinners in the same degree, and in the case of a 
good man there is no connection between sin and suffering. 
We can only say that God cannot abolish evil. God or the 
Law cannot ** deliver us from evil," as Jesus prayed, because 
the Law cannot prevent it. 

The Psalmist too, is always complaining of the ungodly who 
increase in riches and earthly power. And to-day we have 
plenty of examples that the ethically good do not aJways sur- 
vive, as being fitter than the ethically bad. 
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Good and Evil have Their Limits. 

Rep. Mahometism, How far can God countenance e\'il? 

Rep, Relig, Filos, Organic and spiritual evil as an opposite 
to organic and spiritual good will always remain in the same 
relation to its opposite. In other words : organic and spiritual 
evil can never outgrow organic and spiritual good, but they 
must both remain always in the same relation as opposites. As 
night and day, or as the colors black and white cannot become 
blacker nor whiter than black and white, so these two opposites 
of evil and good can never outgrow their limits set to them by 
the Law. They can come as far as the limit, but no further. 
(Job, 38, II.) 

The poem of Job is also designed to show that after the evil 
comes the good, — as sunshine comes after a storm, and day 
after night, — that God causes the one as well as the other. 

Rep. Rat. Filos. But is evil necessary and conducive to 
good? 

Rep. Relig. Filos. I may answer with the words of John- 
son : ** The Stoic Chrysippus said, that in the nature of things 
evil is necessary to good ; that the knowledge of good involves 
the knowledge of its opposite ; and Euripides had the same 
idea. The thinker sees that evil must exist, if only as imper- 
fection, as the condition of progress, as the correlative of that 
finiteness which is the ground of all individual being.*' 

Looking at Both Sides. 

In looking on inorganic, organic, and spiritual evil, we 
should not forget the existence of inorganic, organic and 
spiritual good, and conceive them as a necessary duad or 
union of two. It is very natural that we love the good and 
hate the bad, and that we strive for happiness and pleasure and 
flee from misery and pain. We court prosperity and abhor 
adversity, we like success and dislike failure. Such tendencies 
are but human, and we should never forget that they are 
human. And when the tide of adversity sets in we should 
learn to resign ourselves to the inevitable, saying like Job : 
' * The Lord has given, and the Lord has taken away ; the 
name of the Lord be praised ! ' * 
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Rep, Socialism, The workingman has not much to be taken, 
but a great deal to be given, and if the Lord would give him 
the necessaries of life whenever he cannot get them by working 
for them, he would have good cause to be thankful. 

Rep, Tramps, And we are always thankful if the landed 
lords give us the necessaries of life without working for them, 
but very often we are compelled by sheer necessity to take 
them ourselves when they are not looking. 

The Social Evil is Eternal. 

Rep, Spec, Files. The Western statesmen and Theologians 
seem to be laboring under the false impression that they are 
able to abolish prostitution, and try to do something which 
God Himself cannot do. If we pursue the line of reasoning 
that the Universal Law must necessarily work in the same 
fashion all over the Universe, then we must come to the con- 
clusion that the social evil is always present in the Kosmos, 
which conclusion will almost give us a mental shock. Our 
feelings will be similar to those of the astronomer when making 
the discovery that there are spots on the sun. We may not 
be willing to affirm the eternity of prostitution and yet we can- 
not see any escape from these logical conclusions. 

Authorities on the Social Evil. 

St, Augustine y 4,^4-430, * * Suppress prostitution, and you 
will plunge society into libertinage," (aufer meretrices, tur- 
baveris omnia libidinibus.) 

Acton, — **I regard prostitution," says Mr. Acton, **asan 
inevitable attendant upon civilized, and especially closely 
packed populations. When all is said and done, it is, and I 
believe ever will be, ineradicable.'* 

Rev, Dr. Muhlenberg of New York, ** The * social evil ' is 
ever in proportion to the wealth and luxury of a community.** 

Dr, NapheySy 5y88g, **But after all, it is not by police 
regulations, nor sanitary rules, nor legislative enactments, nor 
even, we fear, by gathering the fallen from the highways and 
byways of our crowded cities to hear the gospel, that we shall 
ever put an end to the social evil. We have been casting 
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about for a thousand devices by which we could thrust virtue 
down the throats of others, while ourselves continue our cakes 
and ale in peace. We have ever been ready to point the fin- 
ger of shame at the erring sister, we have ever been eager to 
rush forward and cast the first stone, but have we ever pon- 
dered for a moment on the words : * He that is without sin 
among you ? ' Ah ! here we touch the heart of the matter. 
Would you learn the only possible method of reforming sinful 
women? Three words contain the secret : Reform the men.'' 

W. Danisthorpe, 5y8gi, * * Nor have the laws enacted against 
sexual irregularities from time immemorial up to this day 
diminished, much less stamped out, the evil. We empty the 
casinos only to fill the streets, and we clear the streets only 
to increase the number and deteriorate the quality of houses of 
ill-fame. And during both processes we open the door to 
official black-mailing. The good old saying that you cannot 
make people moral by Act of Parliament has been, and still is, 
disregarded, but not with impunity. Surely the State, which 
has conspicuously failed in every single department of morali- 
zation by force, may be asked in future wisely to mind its own 
business. ' ' 

SupL Byrnes, the Chief of New York police, gives his 
opinion on the social evil which is based on a wide and varied 
experience. I must take the quotation from the controversy 
in the newspapers between himself and Rev. Dr. Parkhurst, in 
1892, because Supt. Byrnes did not write a book on the sub- 
ject. But in view of the fact that there is already such a multi- 
tude of books, Supt. Byrnes may be excused that he did not 
write a book. 

What the Police can Do. 

Then the Superintendent tells how the police are handling 
the evil, saying : 

** I will not enter into a discussion of the wearisome problem. 
It is as old as original sin. But since Dr. Parkhurst has made 
his position clear, it is fair that I should do the same for the 
police. Theoretically, there are two radical ways to deal with 
prostitution. One is to suppress it, the other to license it. 
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Practically, there is only one way. Suppressed it can never be. 
Even Dr. Parkhurst will not claim that, though he insists that 
the police shall do it License it we will not. There remains 
only a middle course — 2l compromise with the public conscience 
that knows its own guilt, as did the crowd that brought the 
woman to the Saviour, and sneaked away, every one, when 
He bade him who was sinless cast the first stone. That course 
is to thrust the evil as hr as possible out of sight ; hide it from 
public view where it cannot corrupt the morals of our growing 
youth. That is all the police can do, and that they are doing 
to the best of their ability. 

** If Dr. Parkhurst knows a better way, if any citizen or 
citizens can show me a better, or will aid me in making that 
one more thorough by any evidence in their possession, I shall 
gladly do all that lies in my power to help them. 

* * Even then we shall only be turning the problem over and 
over without diminishing it in the least unless we finally and 
absolutely dispose of the women that are arrested in such a 
way that they will not find their way back to the streets. Nay, 
more ! Dr. Parkhurst may call it subterfuge, but I know it and 
every policeman knows it as cold experience that in proportion 
as efforts are made to suppress the evil along the only available 
path it increases in virulence because of the failure I spoke of 
to supply the true and only check. The breaking up of disor- 
derly houses simply results in the scattering of their inmates 
through tenement and apartment houses, where they do infi- 
nitely more harm than before because of their immediate contact 
with the growing youth and the example of easy living they 
set. That example is a danger that is too dearly bought at 
any price/* 

As TO Gambling. 

**As to gambling houses, just let me say one word to Dr. 
Parkhurst. When teaching and preaching succeed in making 
men good, then gambling will stop. Before that it will not. I 
have heard it said that the passion for gambling, which is all 
but universal, is stronger in the average American than in most 
men of other nationalities. Yet, despite the fact that we here 
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suppress the lotteries, which are permitted, even established, by 
foreign governments to serve as a safety valve for the passion, 
I know, and he knows, that there is no large city in the world 
in which this vice is kept under restraint as it is in New York. ' ' 

Authorities on Evil and Good. 

I Moses ^ ch, J, z;. 5. " For God doth know that in the day 
ye eat thereof, then your eyes shall be opened, and ye shall be 
as gods, knowing good and evil.'* 

Homer ^ 3,100. ** Beside Jove's threshold stand two casks 
of gifts for men. One cask contains : The evil, — one : the good ; 
and he to whom. The thunderer gives them mingled, some- 
times falls into misfortunes, and is sometimes crowned with 
blessings. ' * 

Pythagoras, 3,4.30-4^6. * * With patience bear the burden to 
thee assigned ; nor think it chance, nor murmur at the load. 
For know what man calls fortune is from God. ' ' 

yEschylus^ 3, 4.75 -5 44- '* Whoe'er, my friends, is vexed in 
troublous times. Knows that when once a tide of woe sets in, 
A man is wont to fear in everything ; But when fate follows on 
smoothly, then to trust. That the same fate will ever send fair 
gales.*' 

Socrates, 3^31-601, ** If all our misfortunes were laid in 
one common heap, whence every one must take an equal 
portion, most people would be content to take their own and 
depart." 

Mahomet, 4y570'632, * * When God willeth evil on a people 
there shall be none to avert it. ' ' Surah, 13, 

Bacon, ^,561-626. * * The virtue of prosperity is temper- 
ance ; the virtue of adversity is fortitude. ' ' 

Shakespeare, 5,564-616. **The web of our life is of a 
mingled yarn, good and ill together." 

Pope, 5,688-744. ** All nature is but art, unknown to thee ; 
All chance, direction which thou canst not see ; All discord 
harmony not understood ; All partial evil, universal good ; And 
spite of pride, in erring reason's spite, One truth is clear : 
whatever is, is right," 
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HelvetiuSy 3,715-771' ** To do the good for its own sake is 
just as absurd as if one would say, one would do the bad for its 
own sake. ' ' 

Punch, — ** That no good upon earth can be had undiluted, is 
a maxim which experience has seldom refuted." 

Chamber's Cyclop, Art, Evil, ''Speculation may please 
itself with ingenious answers to this question, but in truth it 
admits of no satisfactory solution. Some, for example, have 
argued that evil, like darkness or cold, is an indispensable ele- 
ment of alternation or contrast in human life. All individual 
reality is only the product of opposite forces working together. 
Character could only arise from the interaftion of opposing 
ethical influences of good and evil. In nature, we have at- 
traftion and repulsioh, rest and motion, positive and negative 
electricity ; why should it be different in the sphere of morals. 
Here, too, there must be polarity. Good can only exist in 
contradistinction to evil ; the one no less than the other is nec- 
essary to constitute the drama of human life and history." 

James Freeman Clarke, 5,886, ** Whenever we fix our 
attention mainly on the eternal distinction between Right and 
Wrong, Good and Evil, we are leaning toward Ditheism. 
Evil seems to us a mighty power in the Universe arrayed 
against good. In our philosophical mood we may say that all 
partial evil is universal good ; and that evil is only a shadow 
of which good is the substance. We may go so far as to say 
that evil is only a stage in the development of good ; and so 
make all evil, and even all sin, purely negative. And in our 
highest religious mood, we may be satisfied that all things 
work together for good to those that love God ; that where sin 
abounds, grace does yet more abound. . . . But in the 
hour of temptation, of mortal conflict, or when we are forced 
to look on the a6lual misery and wrong there is in the world, 
we find evil an awful reality. No moral reform could be car- 
ried on ; no martyr could die for the truth ; no missionary 
spend his days among savages ; no philanthropist struggle to 
overcome fashionable sins, unless evil, for the time at least, 
should seem no negation, but the eternal enemy of goodness 
and. joy. Even in Christianity this conflict of Right with 
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Wrong has taken the form of an eternal Hell of sin and misery 
by the side of the eternal Heaven. To the Christian imagina- 
tion Satan and his devils have been as positive presences as 
God and his angels.*' 

Johnson^ §,822-882. *' Evil, physical and moral, cannot be 
instituted by any personal will. Dualism is in Nature, in man ; 
good and evil, both in the physical and ethical spheres, cannot 
be ignored. . . . Only when it is recognized that, behind 
the conflict of good and evil wills, whether human or divine, 
there is in the nature of things a law that evil is the condition 
of good ; that without the lower the higher could not be ; that 
liberty and progress, and love and duty, and heroism and de- 
votion, imply the existence of evil. . . . But in so far as 
evil is distincdy conceived as a power hostile to good, then, 
however it may be feared or detested, it is not worshiped as 
supreme ; because as evil it cannot command either affection 
or respeft. . . Now, when modern thought says evil is 

a necessity, as the imperfe6lion which is involved in the very 
nature of finiteness, and which no Will, however exalted, could 
prevent, or was needed to create ; when it says creation proper, 
a pure beginning of principles in time, is contrary to the law 
of evolution, and, in truth, inconceivable, — what is it but to 
reaffirm that ancient doctrine of the * eternity of matter' under a 
scientific form ? * ' 

Gilbert, — "Oh, don't the days seem lank and long. When 
all goes right and nothing wrong. And isn't your life ex- 
tremely flat, With nothing at all to grumble at ?'* — Princess Ida. 

King. — *' On adamant our wrongs we all engrave, But write 
our benefits upon the wave." — Art of Love. 

Conscious and Unconscious Mind. 

Rep. Relig. Filos. The Law conceived as Unconscious Mind 
is always ruling and regulating conscious mind, as it is found 
in its highest development in man. In other words : Con- 
scious mind, as represented by man in its highest perfection, 
is always subject to and controlled by Unconscious Mind, as 
represented by the Universal Law. 

Conscious mind is the product of bodily organization, as the 
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flower is the product of the plant, created by Unconscious 
Mind. And as the flower cannot be produced without a plant, 
so conscious mind is not possible without a bodily organiza- 
tion, and without sleep. 

The individual conscious mind, as product of bodily organi- 
zation, perishes with the body, but the Unconscious or Su- 
preme Mind is not perishable. **The soul is but the flower 
and result of organization,*' says Diderot, 5,770. 

Man thinks consciously and unconsciously, for which a brain 
nourished with oxygenated blood is absolutely necessary, but 
the Law or Supreme Mind thinks without a brain, and yet It 
is master of, and controls the conscious and unconscious mind 
in man. ' * Striving not, it is master ; speaking not, it is an- 
swered ; calling not, men come to it of themselves ; patient 
and slow, but its plan is wisdom ; its net has wide meshes, but 
naught escapes it,'' says Laou-tse, 3,500. 

Ph, Spillersays: ^ ' Conscious human mathematical reason- 
ing is none other in essence than unconscious physical thought. 
It results also herefrom that logically thinking heads, far away 
from one another, have discovered this almost at the same 
time. • • • The laws of thinking are no doubt the same 
throughout the Universe. ' ' 

Paul V071 Lilienfeld says: ' ' Thought is a condensed motion, 
and since the human organism is but an involution of physical 
forces, thought must also be regarded as merely the condensed 
action of physical forces. ' ' 

Carus Stem says : * * The human mind is nothing but a more 
or less faithful lens which brings to a focus the rays of knowl- 
edge dispersed throughout Nature. ' ' 

The Works of Conscious and Unconscious Mind. 

On all occasions of public exhibitions of the industrial 
products, the public orator is wont to dwell on the progress of 
civilization, the great achievements of science and the arts, and 
other triumfs of the conscious mind of man. Yet what is all 
this as compared to the works of the Law or Unconscious 
Mind ? Can science produce one single grain of com or one 
blade of grass which is so necessary to sustaiii the life of or- 
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ganic beings ? Can we add an inch to, or lessen a man's size ? 
Can we create a world-setting ? Are not the fine arts simply 
an imitation of Nature ? 

Two-sided Progress. 

Is not civilization but a two-sided progress where the one 
opposite attains the greatest maximum, and the other the 
smallest minimum ? The great cities, which are the work of 
man, furnish the most striking examples and results of this 
two-sided progress of the much praised civilization. Here we 
find the greatest wealth and the greatest poverty ; and the 
student knows that these opposites must produce great liberty 
and great slavery, great perfection, and great imperfection, 
the highest attainments and the lowest degradation. The 
superiority and wealth of the one is conditional upon the 
inferiority and poverty of the other. The liberty of the one is 
conditional upon the slavery of the other. Civilization always 
tends to proceed in two directions : in an upward and down- 
ward course. Where the noblest virtues evolve, the ugliest 
vices develop also. 

Creature and Creator. 

Rep, Theo. I cannot understand that such a wonderful 
machine, as the human organization is, should come into being 
without the assistance of a personal conscious Mind or Spirit. 
The creature must have a conscious Creator. The act must 
have a conscious Actor. The work must have a conscious 
Workmaster. Is the plan of a house drawn without a con- 
scious planner ? Is the design of a pattern made without a 
conscious designer ? Can the scheme for a model be conceived 
and executed without a conscious deviser ? What is the steam 
engine, the work of human skill, as compared to one of the 
smallest of God's creatures, the common housefly ? Can science 
create one single monad, which is the simplest and lowest of 
organic beings ? The perversity of modem speculation which 
substitutes for a personal, creating and conscious God, a cre- 
ating, preserving and destroying Law, which is blindly impar- 
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tial, entirely impersonal, absolutely efficient, and incessantly 
unconscious, — that is beyond my comprehension. 

Rep, Laymen, And the millions cannot understand all the 
traditional dogmas or assertions of the hairsplitting theological 
doctrinaires. 

Arguments of the Heathen. 

Rep, Heathen, In my country knows one nothing from a 
Jehovah, therefor can we in a such being not all believe. But 
first must one an idea from the existence of a such being have, 
before one in It believe can. The Theologians say that a such 
being almighty be, well, if this the case is, why punish It the 
evil-doers not Itself without human help to claim ? After my 
view must the existence of a such being first proven be, before 
one in It believe can. I cannot never in a personal god and 
personal devil believe before I them with my senses knew have. 

Arguments of the Critic. 

Rep, Rat Filos, It is a well-known faft that ooth Judges 
and Juries when in court and judging a case before them ask 
for indisputable evidence, and are most particular about the 
statements of witnesses, and yet when the same Judges and 
Jurors are in Church they ask for no evidence at all when the 
priest speaks of the existence of a personal god. This is 
what has been called a ** double conscience,'* one conscience 
requires most minute evidence in judging a case, the other re- 
quires none at all, but simply believes on hearsay whatever 
statements are made. 

I cannot see how the Theologians can pretend to be the rep- 
resentatives of a being whose existence they are unable to prove 
conclusively, nor do I understand that they can lay claim to 
the tide of being a profession or even a science. I know that 
Noah Webster defines Filosofy as being the ** science of sci- 
ence," and I think that he is a better authority than Gail 
Hamilton, who defines Theology as being the ** science of 
science. ' * Theology supports nobody, but it has to be sup- 
ported by others. And what scientific fafts are there in The- 
ology that would entitle it to the claim of being the ** science of 
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science." My very simple and unqualified mind fails to see 
anything in it, but fiction or big fish stories like that of Profet 
Jonas and the whale, which is, by the way, the biggest fish 
story I ever came across. 

Fiction in Science. 

Rep, Theo, Every science contains fitftion to a certain ex- 
tent. What are the scientific suppositions and theories but 
fiction ? Not every theory is provable, and it happens very 
often that they become untenable. Not all the nebulous fic- 
tions or suppositions can be condensed into positive fact in any 
of the sciences. 

In Astronomy there are two opposite suppositions in regard 
to the evolution of our sun-system, which contradift each 
other. According to La Place, the sun is continually losing 
heat until he is as cold and dark as the worlds revolving 
around him and of which he is the sire and ruler. According 
to Nordenskjold the sun is gaining heat by meteoric accumula- 
tion. The one holds, that the sun is gradually growing colder 
and smaller, the other maintains, that the sun is gradually 
growing hotter and larger. 

In Ethnology there are two opposite views in regard to the 
origin of the human race. One holds, that the human race 
originated in one place and from one pair, the other view is, 
that it originated from many pairs and many places far apart 
from each other. 

In Filology we find the same opposite views as to the origin of 
human speech. In fa6l, I see that the scholars cannot agree. 

Rep. Rat, Filos. And I see that the Theologians do not 
agree. Some have discovered God, and some have not. This 
is another fa<S. 

Rep, Heathen, I think all these questions could most easily 
settled be, if one Jehovah Himself invited before these Repre- 
sentatives to appear and by His presence His existence prove. 
We could then at once all other questions which we know 
would to Him put, and as He alknowing is, as one says, so 
could He us every question reply, and us thereby much think- 
ing save. I have in the Bible read, that He personally with 
the humans intercourse had, and of course, will He a polite 



